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Chapter Nine, Verses 30-32, Outline D a 2) a) ii) 2’ c’ 1” onw

We had looked at how the conventional and ultimate truths are posited in the last lesson. There are four Buddhist philosophical systems (or tenets) and each has its own way of presenting the two truths. From the perspective of the highest school, the CMWS asserts that all phenomena are empty of true existence. The lower tenets object to this assertion.

The SS has raised many objections. The proponents of the MOS are also unable to accept that things are empty of true existence. For example, they argue: “If you (the CMWS) say that everything is empty of true existence and is illusion-like, then the consciousness that apprehends that phenomenon would also have to be illusion-like and would be empty of true existence.” To the MOS, this is not acceptable because if the illusion-like consciousness is empty of true existence, this would mean that consciousness does not exist at all and illusion-like objects cannot be posited.  

Because of their difficulties in accepting the highest school’s position, the MOS raised many objections to their assertions which we studied in the previous module.

D. The way to train in wisdom- the nature of insight

a. Explaining the chapter’s material

1) Teaching that one who wants to attain liberation must develop the wisdom realizing suchness

2) The methods by which one develops the wisdom realizing suchness

a) A presentation of the two truths

i) The actual

ii) Abandoning the objection that the need for emptiness has no power

1’ The actual

2’ Abandoning the supposed harm to that

a’ A general refutation of the proponents of true existence such as the Sautrantikas

b’ A refutation of the Cittamatras’ position in particular

c. Abandoning the consequence that even the Madhyamakas’ need for the path realizing emptiness has no power

1” The reasons an illusionist generates attachment

2” The response

b) Establishing that even someone who wants to attain mere liberation must realize emptiness

c) An extensive explanation of the reasoning establishing emptiness

3) Instructions on making effort to develop that [realization of emptiness]

b. The chapter’s name

1” The reasons an illusionist generates attachment

(30)

Even if one knows them to be like illusions,

How will the afflictions be averted?

Even the very one who creates an illusory woman

Can develop attachment to her.

(In the Tibetan text, this outline appears simply as ‘Objection.’)

Qualm from the MOS: 

The CMWS have put in time and effort to establish that phenomena are empty of true existence and are like illusions as a way to remove the negative emotions in our mind. There is no point to doing this because afflictions cannot be abandoned with the realisation that phenomena are empty of true existence. For example, a magician who has created an illusion of an attractive woman can still develop attachment to that illusory woman even though he knows that the woman does not exist. 

2” The response

a” The similarity [between their objection and ours]

b” Showing the validity of [the position that says] along with the imprints they’ve left behind are abandoned familiarizing oneself with the wisdom realizing emptiness

c” Showing that the excellent effect of abandonment

a” The similarity [between their objection and ours]

(31)

That creator has not abandoned the latencies of the afflictions

With respect to objects of knowledge,

Therefore when he looks at her

His latencies of emptiness are weak.
Response from the CMWS:

The magician who created the illusion of the beautiful woman has not abandoned the manifest grasping at phenomena as being truly existent. In order for him to abandon attachment to his created illusion, he must develop the mind that realises that the illusory woman is empty of true existence. 

There are many ways to get rid of the mistaken consciousness which can be conceptual or non-conceptual in nature.

For example, when we are travelling in a moving car, the trees on the roadside appear to be moving very quickly. The mental consciousness knows that trees are immobile but, when the conditions come together, nevertheless, there is the appearance of moving trees. Many conditions (or factors) contribute to the arising of the non-conceptual mistaken consciousness. 

In this particular example, the appearance of the moving trees arises upon the basis of the moving vehicle. When we remove that condition by stopping the vehicle, the appearance of the moving trees will be stopped. Simply  knowing in our minds that trees do not move will not stop the appearance of the moving trees when we are travelling in a moving vehicle. This is an example of a non-conceptual mistaken consciousness.

An example of the conceptual mistaken consciousness is mistaking a coil of rope lying on the ground in the dark for a snake or mistaking a tree for a person or ghost. The contributing factor here is darkness.  We can remove this mistaken consciousness by moving nearer to the coil of rope or tree. When we realise it is only a coil of rope, immediately, the conceptual thought that misapprehended the coil of rope to be a snake is eliminated. We do not need to meditate, using the coil of rope as the object, to realise that it is not a snake. 

The above examples illustrate that there are different ways to overcome conceptual and non-conceptual mistaken consciousnesses. In certain cases, we can eliminate the mistaken conception immediately while other situations demand more time. 

Similarly, we can relate this to our grasping at the true existence of phenomena. This mistaken consciousness has been with us since time without beginning. For us, the mere understanding that phenomena are not truly existent is not enough to get rid of this misconception. We have to continually familiarise ourselves with the realisation that things do not exist truly. We have to progress through different stages to destroy this ignorance of grasping at true existence.

This is why we have the five paths for ordinary and superior beings. The divisions of the paths illustrate the gradual way of eliminating afflictions, which are classified into intellectually acquired afflictions and innate afflictions. 

Intellectually acquired afflictions are abandoned on the path of seeing when we generate the uninterrupted path of seeing and we attain the direct realisation of emptiness without reliance on a mental image. This is the direct antidote that can overcome the intellectually acquired afflictions.

According to the CMWS, the innate afflictions are divided into nine levels which are abandoned from the 1st up to the 7th bodhisattva grounds on the path of meditation. When the nine levels of afflictions are abandoned and the 8th bodhisattva ground is achieved, we would have abandoned all afflictions with their seeds. 

In order to achieve omniscience (full enlightenment) when all objects of knowledge can be directly perceived, we need to remove the obstructions to omniscience, which are abandoned at the 8th to 10th bodhisattva grounds. When we abandon the obstructions to liberation (afflictions and their seeds) and the obstructions to omniscience (their imprints), we achieve the state of full enlightenment.

Overcoming the afflictions are a gradual process and cannot be achieved overnight or by the mere realisation of emptiness alone. We have to familiarise our minds repeatedly with the emptiness that has already been realised. With such familiarisation over time, we move through the paths and grounds and gradually eliminate the various levels of afflictions until the state of full enlightenment is achieved.  

Showing the necessity of the realisation of emptiness of phenomena, we overcome the objections of the MOS who asserts that there is no need to achieve this realisation. 

We have to generate many uninterrupted paths (which are the antidotes) to overcome the mistaken consciousness of grasping at true existence on the way to enlightenment. Ignorance had existed in our minds since beginningless time. We are, therefore, completely familiar with the mistaken way of looking at phenomena as truly existent. To overcome this, we have to rely on the antidotes for a long time. It is not like ridding ourselves of the mistaken thought of seeing the coil of rope as a snake. That mistaken thought did not exist since beginningless time but only came about due to the adventitious condition of darkness. It is also unlike the mistaken notion of the appearance of the moving trees, which is easily stopped the moment we stop the condition of the moving vehicle.  

b” Showing the validity of [the position that says] along with the imprints they’ve left behind are abandoned familiarizing oneself with the wisdom realizing emptiness

(1) A general presentation

(2) Explaining the particulars

(1) A general presentation

(32)
Through cultivating the latencies of emptiness

The latencies of [apprehending] things will be abandoned, and

Through familiarizing with “Nothing whatsoever exists,”

Later on [the apprehending of] that too will be abandoned.

‘Through cultivating the latencies of emptiness, the latencies of [apprehending] things will be abandoned,’ means familiarising ourselves with the realisation of the emptiness of phenomena. 

Emptiness is the negation of the subtle object of negation. When we realise that the object (e.g., a vase) is empty of true existence, then the grasping at true existence with respect to that object will be weakened.

“Through familiarizing with “Nothing whatsoever exists, later on [the apprehending of] that too will be abandoned”: First, we realise that phenomena do not exist truly and we familiarise ourselves with that realisation. But the emptiness of phenomena is also empty of true existence. When we realise the emptiness of emptiness (of phenomena), then we will able to stop any kind of grasping at emptiness as being truly existent. 

The above explanation overcomes the assertion of the MOS that both the basis of emptiness and emptiness itself are truly existent. 
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� The Chittamatrins say, "You state that phenomena do not exist truly and are therefore like illusions, but to present this view as an antidote to men�tal afflictions is unacceptable, since when a magician creates the appear�ance of a woman through magic he may still desire her, even knowing that she is an illusion that he himself has created." [30]


To this objection the Prasangikas reply, "The magician can experience attachment to a woman he himself has created because he has not yet suc�ceeded in eliminating the wrong conception of the true existence of the illusory woman. Since he has not realized the emptiness of all phenomena and has no familiarity with the illusory nature of what he himself has cre�ated, he still has the tendency to grasp at true existence. Consequently, he has not yet eliminated the natural predisposition to generate desire for pleasing objects. Therefore, even if he understands that the object appear�ing to him as a woman is in fact not a woman, he will grasp at the concept of true existence of that appearance."


Understanding that the illusory woman is not a real woman does not automatically imply the understanding of the non-true existence of the woman's appearance, and therefore of her existence as an illusion. This is why the magician can feel attachment. One can feel attachment for the reflection of an object in a mirror, because the non-true existence of that image has not yet been realized. The mere understanding that the image reflected in the mirror is not the true face is not enough to prevent one from experiencing attachment.


The magician can understand that the emanated woman is illusory, but if he does not realize that her appearance does not exist truly, his understanding of her illusiveness will be very coarse. It is necessary to acquire the understanding of subtle illusiveness, and this is possible only by realizing the non-true existence of phenomena. When we correctly real�ize the way that phenomena exist, we will no longer experience any attach�ment toward them. [31]


Knowing only intellectually that phenomena do not truly exist is not enough. After having understood that all phenomena are devoid of true existence, one needs to reflect and meditate single-pointedly and for a long time on the mental image of the lack of true existence. Only after having obtained the natural and spontaneous view that phenomena do not exist truly and having realized that emptiness itself is devoid of true existence will there be no possibility for the mental afflictions to arise. [32](The Way of Awakening by Geshe Yeshe Tobden, pg. 299-300)
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