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Lesson No: 4

                          Date:12th July  2007

Chapter Nine, Verses 41-43, Outline D a 2) b) ii) 1’ b’ 1” onw

This is advice from the Kadampa masters: “It is natural for sentient beings to have faults, just as it is the nature of fire to burn. Do not look for the faults of others. Rather, we should strive to abandon our own mistakes.” From the moment our minds came into existence since beginningless time, our minds were bound by the three mental poisons - ignorance, anger and attachment.  These afflictions, however, are not the nature of our minds and can be removed. Since these afflictions had existed since time without beginning, naturally, sentient beings have faults.  We can understand then that it is not the choice of sentient beings to be afflicted and to have faults. It is also not surprising that we see the faults of others but when we dwell on them, it only leads to difficulties for ourselves. 
Understanding this, we should check our own minds and see what kind of faults we have. We should apply the relevant antidotes and work at abandoning our own faults and mistakes. Instead of doing this, we tend to focus on other people’s shortcomings. The Kadampa masters are reminding us that this is a mistake. 
The Kadampa masters continue: “It is very difficult if not impossible to please ordinary sentient beings, who are not arya beings, no matter what you do.”   When there is a gathering of sentient beings, they do not look at each other’s qualities but tend to focus only on the faults, putting down and criticising others. 
The main thing should be to abandon our own faults. What does Dharma mean? Dharma means transforming our minds for the better. We practise Dharma to improve our own minds, not to change the minds of others. We need to remember this all the time. 

Whether our Dharma practice actually becomes Dharma depends on whether there is an improvement in our minds and behaviour over time. That is the definition of practising the Dharma. When our minds are changing for the better that means we are practising Dharma.  It does not depend on changing other people's minds for the better. We are talking about our own minds. 

b) Establishing that even someone who wants to attain mere liberation must realize emptiness

i) Objections

ii) Response


1’  Establishing the wisdom of realizing emptiness as the very path by which one is freed from craving

a’ Establishing it by means of [quoting] scripture- the teachings of the Mahayana sutras

b’ Establishing it by means of reasoning

1” Establishing it by means of equality
2” Establishing it by means of the original reasoning

2’ Establishing it as the path by which one attains non-abiding nirvana

3’ Instructions on the reasonableness of someone who strives for freedom to meditate on emptiness







1” Establishing it by means of equality

(9,41)
If the Mahayana is not established,

[Madhyamaka:]
How are your own scriptures established?

[Vaibhashika:]
It is because they are established for both of us.

[Madhyamaka:]
So initially they would not have been established for you.
(9,42)
Your belief in them due to such a condition

Should also be similar with regard to the Mahayana.

If others were true due to being accepted by two,

The Vedas and the rest would also be true.
(9,43)
[Vaibhashika:]
It is because the Mahayana is together with debate.

[Madhyamaka:]
Because the Tirthikas and other scriptures debate your scriptures

And there is also debate between you and others,

You should discard them.
Qualm from the hearers’ schools: 
The hearers' schools assert that the Mahayana was not taught by the Buddha.

The Buddha’s teachings were compiled into three scriptural collections - the vinaya, sutras and the abhidharma – after his parinirvana. His teachings were canonized by compilers such as the Mahakashyapa. The proponents of Hinayana tenets maintain the Mahayana was not taught by the Buddha because the Mahayana teachings were not included in that compilation.  

Another reason is that the Mahayana teachings cannot fit the minds of the proponents of Hinayana tenets. For example, it is said in the Mahayana sutras that the complete enjoyment body of the Buddha is permanent. The proponents of the Hinayana tenets see such assertions as directly contradicting the Buddha’s teachings that all composed phenomena are impermanent. 
The proponents of the 
Hinayana tenets find it unacceptable and believe that the Mahayana teachings contradict the Four Seals of the buddhadharma:  
1. All composed phenomena are impermanent. 

2. All contaminated phenomena are suffering. 

3. All phenomena are empty and selfless. 
4. Nirvana is peace

Here is a

nother example. The Mahayana scriptures explain that bodhisattvas happily choose to take rebirth in cyclic existence where, instead of experiencing suffering, they only feel great bliss and joy, progressing from happiness to happiness. This cannot fit the minds of the Hinayana proponents who argue: “How can this be? Once one is reborn in cyclic existence with contaminated physical and mental aggregates, that body is in the nature of suffering. That being so, how can the bodhisattvas go from happiness to happiness in samsara?”   

Another bone of contention is the Mahayana presentation of the Tathagatagarbha (i.e., the Tathagata’s essence or buddhanature). All sentient beings possess buddhanature, which means that the nature of their minds is empty of inherent existence. The proponents of the GES and SS fail to understand this and, instead, think the Mahayana proponents are positing that the minds of all sentient beings have a soul and are everlasting, permanent, unitary and independent.  They therefore assert that the Mahayana interpretation of the Tathagata essence goes against the third Seal, that all phenomena are empty and selfless.   

The Mahayana scriptures also mention that the Buddha will never pass away into the state beyond sorrow, parinirvana. The Hinayana proponents see this as contradicting the fourth Seal, that nirvana is peace.   
When the Mahayana proponents engage in reciting mantras, making bath offerings or purification practices such as the Nyung Na, the proponents of the Hinayana tenets see these practices as no different from similar practices in non-Buddhist traditions. 
Yet another area of difference pertains to the purification of negative karma.  The Mahayana scriptures state that there is not a single negative karma that cannot be purified when one engages in the practice of confession with the application of the four opponent powers. Everything can be purified. The Hinayana proponents find this difficult to accept because some scriptures have mentioned that committing any one of the five heinous crimes results in  unbelievably heavy negative karma which leads immediately to a hell rebirth once one dies
. 
In essence, the objections from the proponents of Hinayana tenets can be attributed to two reasons: (1) 
The subject matter of the Mahayana scriptures was not taught in their texts and (2) 
Some of the Mahayana teachings cannot fit their own minds. Therefore, they assert that 
the Mahayana teachings were not taught by the Buddha and are creations of maras or spirits.  This kind of denial is what happens 
when there is a lack of understanding or knowledge of the true nature of things and how they actually exist.  
The CMWS position:  

The CMWS asserts the need to realise the emptiness of inherent existence even when the goal is only to achieve liberation by quoting 

the scriptural authority of the Perfection of Wisdom Sutra: "In order to achieve even liberation, you need the wisdom realising emptiness." 
Response from the Hinayana proponents: 

Proponents of the Hinayana tenets do not accept this: “You quote scriptural authority but, 
in the first place, I don't accept the Mahayana teachings are those of the Buddha. You can’t use them as proof to support your position because, for me, you need to first prove that the Mahayana was taught by the Buddha." 
This is what the first line of verse 41 means: “If the Mahayana is not established.” 
Rebuttal by the CMWS: 
The CMWS responds by questioning how the Hinayana proponents prove that their scriptures were taught by the Buddha.        

To the proponents of the Hinayana tenets, as long as one of them cannot establish that the scriptures are the words of the Buddha, then those scriptures are not the Buddha’s teachings. 
Response from the Hinayana proponents: 

Their reply appears in the third line of verse 41: "It is because they are established for both of us,” i.e. the Hinayana scriptures are accepted as the teachings of the Buddha by both the proponents of the Hinayana tenets and the CMWS. 


Rebuttal from the CMWS: 
“If that is the case, this would mean that from the time you were born up to the moment you studied and accepted the Hinayana scriptures, those  scriptures were not established as the words of the Buddha for you. 
“If your acceptance that the Hinayana scriptures were taught by the Buddha came from your faith and conviction in those teachings as the result of your studying and reflecting on those scriptures later in life, then the same reasoning applies to me with regards to the Mahayana scriptures. 

“


The three scriptural collections you studied are also found in the Mahayana scriptures. If that is the case, then it is appropriate for you to accept that the Mahayana scriptures were taught by the Buddha.

“We need to determine whether the scriptures were taught by the Buddha on the basis of their content and subject matter. If we were to make such determination based on whether two or more persons share the same views, then we would also have to accept non-Buddhist teachings as the words of the Buddha since those teachings would have more than two followers.  This is the meaning of the third and fourth lines of v
erse 42: “If others were true due to accepting by two, /The Vedas and the rest would also be true.”  

Response from the Hinayana proponents: 
“It is because the Mahayana is together with debate”: There is no question that the Hinayana scriptures are the authentic teachings of the Buddha but there are so many faults and controversies surrounding the Mahayana scriptures. 

Reply from the CMWS:

Non-Buddhists do not agree with the Hinayana scriptural teachings. Even amongst your own tenet systems, there is controversy and debate over the meaning of some of the scriptures. Does this mean then that  those scriptures were not taught by the Buddha?



There are thus two main reasons why there are objections to the validity of the Mahayana scriptures. Firstly, 
the subject matter of the Mahayana cannot fit  the minds of the Hinayana proponents. 
Secondly, the Hinayana proponents have their own set of scriptures which they deem to be valid and authentic teachings of the Buddha. They accept that the Buddha does not lie. Therefore, when they see other scriptures that do not accord with their own, they would naturally think that those scriptures were not taught by the Buddha as he cannot be making contradictory assertions. 
There is a historical account that explains this controversy over the authenticity of the Mahayana teachings. It was the Hinayana teachings that were preserved and spread far and wide after the Buddha passed away. These were the public teachings given by the Buddha. For three to four hundred years after Buddha's parinirvana, the Mahayana teachings declined. 
The Mahayana teachings were not well known and were less popular. This is because the Buddha taught the Mahayana teachings only to those with pure karma. As these were not public teachings, their authenticity was questioned by many. In the same way, many people criticise the tantric teachings of the Buddha as the Buddha only gave tantric empowerments and teachings to a select few who had pure karma at that time.

Many people cannot accept the subject matter of tantric teachings because it does not fit their minds. When this happens, they start to criticise and deny these teachings were taught by the Buddha. For example, it is very clearly set out in the Mahayana teachings that the three mental poisons have to be abandoned.  But in the tantric teachings, the Buddha said that these three mental poisons can be brought into the path. When there is such contradiction in the subject matter of sutric and tantric teachings, it is understandable why there might be doubt, criticism and denial regarding the validity and purity of these teachings.  
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� There are 18 sub-schools amongst the Hearer’s schools.  Within the sub-schools, the Hearers debate among themselves over differences. For example, some schools assert the existence of the bardo (the intermediate state) while other schools disagree with this assertion. 
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