4
Amitabha Buddhist Centre

Basic Program – Module 10



The Tathagata Essence

Transcript of the teachings by Geshe Chonyi

Root verses from The Tathagata Essence: Great Vehicle Treatise on the Sublime Continuum Differentiating the Lineage of the Three Jewels (mahayanottaratantra-ratnagotravibhanga) by Maitreya, translation Jeffrey Hopkins and Joe B. Wilson, Draft, January 2007, © Hopkins and Wilson, with permission for use in FPMT Basic Programs.

Commentary from The Tath›gata Essence, Commentary to the First Chapter by Gyaltsap Darma Rinchen, translation Gavin Kilty, © FPMT, Inc.

January 2007, with permission for use in FPMT Basic Programs.
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Lesson No: 6

                   Date:14th February 2008 
Chapter One: The Essence of a One Gone Thus

Verses 14 - 21  



(1, 14)

Because the perception of [their] internal exalted wisdom

Of the mode and of the varieties is pure,

The community of irreversible intelligent ones

Is endowed with unsurpassed qualities.

Verse 14 enumerates the eight qualities of the Sangha Jewel. They are:
1. The quality of the knowledge of the mode of phenomena.

2. The quality of the knowledge of varieties (or the diversity of phenomena). 
3. The quality of the inner knowledge or internal exalted wisdom.
4. The quality of being pure (or free) from attachment. 
5. The quality of being pure (or free) from impediment.  
6. The quality of being pure (or free) from the inferior obstructions. 

7. The quality of knowledge.

8. The quality of freedom.  






	The three freedoms (freedom from attachment, impediment and inferior obstructions) can be subsumed into this quality.

	
	

	
	


	


	
	

	

	
	

	

	
	


	

	
	


	

	
	
	

	
	
	

	
	
	


(1,13)

Obeisance to those who, having thoroughly realized the limit or quiescence of selflessness in all transmigrators

Through perceiving the non-[inherent] existence of the entities of the afflictive emotions due to the natural clear light of the mind,

Perceive perfect Buddhahood as residing in all, to those whose intelligence is unobstructed,

And who are endowed with sight of the exalted wisdom that has as its objects the purity and infinity of sentient beings.

The Sangha Jewel possesses the quality of knowledge of the mode of phenomena because it 
directly perceives that the nature of the mind is clear light and 
that the afflictions in the mental continua of sentient beings are adventitious. In this context, “clear light” means 

that the mind is not inherently existent, which accords with the way the mind exists in reality. In the same way, adventitious afflictions means that those 

afflictions are empty of inherent existence. This is explained in Verse 13: “

Through perceiving the non-[inherent] existence of the entities of the afflictive emotions due to the natural clear light of the mind.”


The second 









quality of the Sangha Jewel is the knowledge of varieties (or diversity of phenomena). Through directly perceiving 
the final nature of the mind and adventitious afflictions, the Sangha Jewel understands that all sentient beings are pervaded by buddha nature, the potential to attain enlightenment.

We can then see that there is a relationship between the first two qualities: the knowledge of the mode of phenomena and the knowledge of their diversity.  Because of the former (directly perceiving the non-inherent existence of the mind and its afflictions), the Sangha Jewel realises that sentient beings possess buddha nature (or the tathagata essence), the potential to become enlightened.

For example, a superior bodhisattva on the first ground would arise from his    meditative equipoise focussing on emptiness of the mind and the afflictions, with the realisation that the two are empty. Due to this realisation, he would realise that sentient beings possess buddha nature, the potential to achieve enlightenment. This is indicated in Verse 13: 
“Having thoroughly realized the limit or quiescence of selflessness in all transmigrators/ through perceiving the non-[inherent] existence of the entities of the afflictive emotions due to the natural clear light of the mind,/Perceive perfect Buddhahood as residing in all.”
What we have discussed can also be found in verse 15.
(1,15 )
Due to realizing the quiescent nature of transmigrating beings, [that is, all persons and phenomena]

They [perceive] the very mode [of being of phenomena],

This being because of the natural thorough purity

And because the afflictive emotions are extinguished from the start.

This verse relates to the knowledge of the mode of phenomena. Because of this realisation, then we have the knowledge of the diversity of phenomena, as shown  in Verse 16.

(1,16)
Because the awareness realizing objects of knowledge and [their] finality

Sees that the nature of omniscience

Exists in all sentient beings,

They have [knowledge of] the varieties.

(1,17)
Those realizations in that way

Are just perceptions by their own consciousness individually.

In the basic element of non-defilement there are no passions

And no obstacles, thus those are pure.

The third quality of the Sangha Jewel is the internal exalted wisdom (or inner knowledge). Some texts refer to this quality as ‘individual knowledge.’ 
The reference to this quality is not explicit in this root text.  From the knowledge of the mode and varieties of phenomena comes the inner knowledge that directly perceives the emptiness of the mind and its afflictions and the realisation that all sentient beings have the potential to achieve enlightenment. This is mentioned in Verse 17: “Those realizations in that way are just perceptions by their own consciousness individually,” which means that the Sangha Jewel has the inner knowledge because of these two knowledges.  






The fourth quality of the Sangha Jewel is freedom from attachment.
 In this text, attachment is translated as “passions.” Because the Sangha Jewel possesses the knowledge of the mode of phenomena, it is free from passions. In this context, the passions refer to the grasping at true existence. 

“Those whose intelligence is unobstructed,” in Verse 13 can be taken to refer to the fourth and fifth qualities of the Sangha Jewel, i.e., its freedom from attachment and impediment. These two qualities are also mentioned in Verse 17:“In the basic element of non-defilement there are no passions.” 
The fifth quality of the Sangha Jewel is freedom from impediment and is referred to in the last line of Verse 17: “And no obstacles, thus those are pure.”
 The Sangha Jewel possesses this quality because of its direct perception of the diversity of phenomena. Therefore they are free from all the obstacles that impede them from seeing that diversity.
It is explained in some texts that the quality of freedom from attachment refers to the freedom from the obstructions to liberation and that the freedom from impediment is freedom from the obstructions to omniscience. It may seem odd to us that 
the Sangha Jewel possesses those qualities of freedom.  
There are many different levels of superior beings. When we studied the paths and grounds, you will recall that there are nine levels of obstructions to liberation and there are three levels of obstructions to omniscience. Superior beings at different stages of the path will likewise possess different degrees of freedom from these two obstructions.


The sixth quality of the Sangha Jewel is freedom from the inferior obstructions, which means that it is free from seeking its own welfare, i.e., seeking liberation only for itself. This can also mean that the Sangha Jewel is free from self-cherishing. 
I am not sure where this quality is indicated in the root text. 
In this context, we are talking about the Mahayana Sangha Jewel. 
This quality could be implied in Verse 13: “And who are endowed with sight of the exalted wisdom.” Because the bodhisattva superiors directly perceive that sentient beings possess the buddha nature, they are free from the inferior obstructions. 

It is again unclear where the seventh and eighth qualities – the qualities of knowledge and freedom respectively – are in the root text.
The first three qualities of the Sangha Jewel (the knowledge of the mode and varieties of phenomena and the internal exalted wisdom) can be subsumed under the seventh quality of  knowledge.

The three freedoms (freedom from attachment, freedom from impediment and freedom from inferior obstructions) can be subsumed under the eighth quality  of freedom.

(1, 18)
Because the sight of [these] wisdoms is pure,

It is [close to being] the unsurpassed wisdom of a Buddha.

Therefore, an irreversible Superior

Is a refuge for all embodied beings.

The “irreversible Superior” refers to the bodhisattva superiors abiding from the first ground onwards, who will no longer fall or revert to the lower path. They  are very near to their goal of enlightenment and they will never generate the thought of seeking their own liberation. Such bodhisattva superiors are therefore befitting objects of refuge for us. 

(1,19)
In order to [show the qualities of] teacher, teaching, and learners

The Three Refuges were posited

In terms of those of the three vehicles

And those devoted to the three observances [of the individual refuges].

Verse 19 explains why the three jewels are posited in the first place.

(1, 20)
Because [the verbal doctrine is] abandoned, because [the realizational doctrine

in the continuum of a Bodhisattva Superior] has the quality of deception,

Because [a cessation is] a [mere] non-existence, and [non-Buddhas] have fright,

The two forms of doctrine and the community of Superiors

[Respectively] are not the supreme eternal refuge.

Verse 20 indicates the difference between conventional and ultimate refuges and refers to the conventional refuge. Verse 21 indicates the ultimate refuge.

(1, 21)
Ultimately the refuge of transmigrators

Is just the sole Buddha,

Because the Subduer has the Body of Doctrine [and thus is the doctrine]

And because [a Buddha] is the finality of the Community.


“Because [the verbal doctrine is] abandoned” (Verse 20):  “Verbal doctrine” refers to the words in our prayers and practices. These words are to be abandoned because they are not our ultimate refuge. When we achieve enlightenment, they are no longer of any use to us. It is like our leaving the boat behind once  we have crossed the river. Just as we won’t carry the boat with us, so when we reach our goal of enlightenment, we would leave the words behind. 
“Because [the realizational doctrine in the continuum of a Bodhisattva Superior] has the quality of deception”: 
Why is this not a final refuge? Because during that meditative equipoise, the bodhisattva superior experiences only emptiness. It is as if he is free of all defilements but in reality, that  bodhisattva has not yet abandoned all his defilements and it is deceptive. Here, ‘deceptive’ means impermanent. 
“Because [a cessation is] a [mere] non-existence”: A cessation is a mere non-existence. 
What is referred to here is the nirvana without remainder which is a mere non-existence of and separation from the afflictions. It is not a final source of refuge. The word “mere” indicates that it is a state which is free from the afflictions but not free from the obstructions to omniscience. This is what is being implied here. Since this is so, it is not the final source of refuge. 

“[Non-Buddhas] have fright”: This refers to the hearer and solitary realiser arhats. They are the ones who have fright because they still have the obstructions to omniscience. Therefore they are not the final source of refuge. 

“The two forms of doctrine and the community of Superiors [respectively] are not the supreme eternal refuge.” 
If that is the case, who is the ultimate refuge?  It is the Buddha as mentioned in verse 21.  
Question:


Is there any similarity between the Dharma Jewel in this root and the four features of the True Path and True Cessation that are included in the Four Noble Truths? 

Answer:
In the Four Noble Truths, the last truth is True Path. There are four characteristics of the True Path : (1) path (2) suitability (3) achievement and (4) deliverance. Whatever is True Path must necessarily possess these four features. In Maitreya’s Sublime Continuum, we are only looking at the qualities possessed by the Dharma Jewel. We are not looking at the Dharma Jewel from the perspective of its nature.  It is not necessarily so that whatever is a Dharma Jewel would naturally possess all these eight qualities. This is the difference between the True Path included in the Noble Truths and the Dharma Jewel we are studying here. This may be the difference but this point is not clarified in any text. This is just my personal view.

Question:

What is the meaning of dharmadhatu (Skt)?
Answer:
It depends on the context as it may have different meanings when translated into English. Dharmadhatu is a synonym for emptiness, the final mode of existence. 
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� The bracketed words in the English root text do not appear in the Tibetan text. They are included as amplifications for the purpose of clarity. 
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