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Chapter One: The Essence of a One Gone Thus

Verses 109 - 131
Our object of refuge, the kind Guru Shakyamuni Buddha is someone we consider to be a valid authority as he possesses the ability to work for the benefit of all sentient beings. This ability did not happen without cause or condition. He is able to benefit sentient beings because he possesses the excellent abandonment and the excellent realisations, without which he would not be able to perfectly fulfil  his own purpose and the purposes of others. 
These two qualities of the excellent abandonment and the excellent realisations are preceded by 
the wisdom that directly perceives selflessness and 
1. great 
compassion. 
Are we able to generate this wisdom and great compassion in our minds? Yes, but to achieve these realisations, we have to familiarise our minds with them over a long period of time. 

Selflessness is an object of knowledge that can be realised by the mind because it exists in reality whereas the self cannot be realised by any valid cognition as it does not exist in reality. What determines the existence of an object?  An object exists if it can be certified by a valid cognition. Otherwise, it  does not exist. 
Since selflessness exists, we can realise it. Then by familiarising ourselves repeatedly with what we have realised and ascertained, it is possible for that knowledge to become direct perception. It is the nature of our minds that the clarity of a valid object increases with greater familiarity.
Is it possible to generate the mind of great compassion, focussing on all beings of the six realms? Yes, it is possible to develop such a mind. Is there any sentient being in existence towards whom we have never generated any love and affection? We have to say, ‘No.’ Such a sentient being does not exist, as we had loved every sentient being that had ever existed. 
We all have compassion. When we see our loved ones or close friends suffering, we find it unbearable and we want to free them from that suffering. The Lamrim mentions that there is not a single sentient being who has not been our loved one in the past. We naturally generate compassion whenever we see our loved ones suffering. Since there isn’t any sentient being who has not been our mother, father or loved one, it is possible for us to develop compassion for  all sentient beings.

Our love and compassion for our relatives and loved ones will naturally increase as long as it is not interrupted or destroyed by anger.  It is the natural quality of the mind that whatever we are familiar with will become stronger over time. In this case, it is compassion. This shows we all have the natural potential to generate and to develop our compassion.  

These two minds - the wisdom directly perceiving emptiness and great compassion - are valid minds based on reality. When we familiarise ourselves with these two minds, naturally they will increase in strength as this is the natural quality of the mind. When these two minds are fully developed, they will transform into the entity of the Buddha’s wisdom or the quality of the excellent realisations. At the time of enlightenment, these two minds transform into the composed body of the Buddha.
The ultimate nature of these two minds is empty of inherent existence. 
At the time of enlightenment, the emptiness of these two minds becomes the quality of the excellent abandonment and 
are transformed into the uncomposed body of the Buddha. 

The lineages that become these two bodies (i.e., the composed and uncomposed bodies of the Buddha) are the developed lineage and the natural lineage respectively. From this, we can see how we all possess the potential to become a buddha as we have the potential to develop the two realisations -  the direct realisation of emptiness and the mind of great compassion. 
Once we possess the two qualities of the excellent abandonment and the   excellent realisations, our work for sentient beings will be spontaneously accomplished. The buddhas work for all sentient beings spontaneously and effortlessly, without any difficulty at all. Until we become a buddha, whatever we do for sentient beings will be difficult. 
It is useful for those of us who consider ourselves Buddhists to think why our kind Guru Shakyamuni Buddha possesses the power to spontaneously accomplish the welfare of sentient beings. He is able to do this due to certain causes and conditions and we should reflect on what they are to understand how the Buddha became so powerful. We should also reflect on whether we think we have the potential to become like him one day. 

It is said that, once we have realised emptiness and great compassion, through the power of familiarity, those realisations can grow limitlessly due to the natural quality of the mind.  We should check whether this is so. 
We don’t have to only talk about great compassion. Is it not a fact that once the mind is familiar with an object, its focus on that object can become stronger and stronger? Since the mind has this quality, the power of familiarity, then naturally we start to develop effort, courage and determination.


**************************


(1, 109)
Just as a person’s gold which had fallen into a place of rotten filth

When that person was going about [on the road],

Would remain for many hundreds of years

There as it was before due to having the attribute of indestructibility,

(1,110)
And just as a god with the pure divine eye,

Having seen it there, says to someone,

“[Take out] this supremely precious gold that is here,

Cleanse it, and make something [such as a statue or ornament] that is to be

made from a precious substance,”

(1,111)
So the Subduer, having perceived the qualities [of the basic constituent

Existing in] sentient beings, sunk in the afflictive emotions which are like filth,

Makes fall the rain of excellent doctrine for all beings

In order to wash away the mud of the afflictive emotions.

(1, 112)
Just as a god who has seen gold fallen into a place of rotten filth

Earnestly shows its supreme beauty to someone so that it is thoroughly cleansed [of mud],

So the Conqueror, having perceived in sentient beings the precious [essence of] a perfect Buddha fallen in the great filth of the afflictive emotions

Teaches doctrine to embodied beings so that that [basic constituent] is purified.

The meaning of these verses is that the buddha nature present in all sentient beings has the potential to become the Nature Truth Body of the Buddha but it is presently obscured by adventitious defilements. Seeing this, The Buddha taught the Dharma in order to purify the adventitious defilements of sentient beings. For the sentient beings who put those methods (the Dharma) into practice, there will come a time when their minds are purified of the adventitious defilements and their buddha nature will transform into the Nature Truth Body of the Buddha. Although the different analogies are given, the intended meaning is the same. Different examples are given to aid our understanding. 
The fourth analogy is that of a clairvoyant god who sees a piece of gold lying in piles of filth. When he takes out that piece of gold from the pile of filth, then the gold will be revealed.


(1,113)
Just as an inexhaustible treasure exists

Under the home of those destitute

But those persons do not know of it

And that treasure does not say to them, “I am here,”

(1,114 )
So because of not realizing this which is like a treasure of jewels inside the mind,

[Naturally] undefiled [and thus] having a nature [ultimately] without

[Newly] establishing [qualities] and removing [faults that earlier existed],

All these beings continuously undergo many forms of the suffering of poverty.

(1,115)
Just as to a poor person under whose house a treasure of jewels is concealed

That treasure of jewels does not say, “I am [here]”, and that person does not know of it,

So the Sage is born in the world [and teaches doctrine] in order that sentient beings, like poor persons,

In whose home of the mind the treasure of the [uncontaminated element of a Superior’s] qualities resides, could attain it.

H
ere, the buddha nature  of sentient beings is likened to treasure the core of which is unpolluted by dirt. Because of their failure to realise their buddha nature (the emptiness of our minds), sentient beings experience many sufferings such as the suffering of poverty and so forth. Once they realise the emptiness of their  minds, they will be able to achieve buddhahood.  
Sentient beings are likened to the poor destitute who does not know he has a great hidden  treasure buried beneath his house even though it is right under his feet. This treasure is not going to call out to the man, ‘Hey, I am here. Can you take me out?’ Because of not knowing of the existence of the treasure, that poor man will not be able to use it to eradicate his poverty. 
Then a clairvoyant comes along. He is able to see the treasure beneath the house. He tells the destitute about it and asks him to take it out. The destitute follows his advice and starts digging out the treasure, which he then uses to alleviate his poverty. 
This is an analogy for how, due to our failure to realise the emptiness of our minds, we encounter so many difficulties and problems. If we can see the emptiness of our minds, we will be able to overcome our problems and become a buddha.

(1,116)
Just as a seed [capable of producing a tree] which exists in a fruit of a mango tree and so forth—

[The seed being] undivertible [from giving rise to a sprout when it meets with favorable conditions]—

Gradually turns into the phenomenon of a majestic tree,

Through the plowing of the ground, water, and so forth,

(1,117)
So the [uncontaminated] virtue which is the essential constituent of the [Superior] qualities

Inside the covering of the skin of the fruit of ignorance and so forth of sentient beings

Gradually becomes the phenomenon of a King of Subduers

In dependence upon this and that virtue [which is with the essential constituent].

(1,118)
Just as a tree grows from within the skin covering a mango or palmyra fruit

By way of the conditions of water, sunlight, air, earth, season, and space,

So the sprout of the seed of a perfect Buddha contained inside the fruit-skin of the afflictive emotions of sentient beings

Increases into [direct] perception of the [element of Superior] qualities due to this and that virtuous condition [of the two collections of merit and wisdom which serve as the causes of liberation].

In this analogy, when a seed (which is the cause of a big tree) meets with conducive conditions such as water, fertiliser, etc., a sprout will slowly emerge and grow into a big tree.


(1,119)
Just as a god, having seen an image of the Conqueror

Made from a precious substance, wrapped in a tattered smelly cloth,

And abiding on a road, speaks to someone about the fact of its dwelling on the road

So that it could be released [from that tattered garment],

(1,120)
So [the Buddhas] endowed with the eye of unimpeded [perception of all things]—

Having seen that the phenomena of a One Gone Thus, wrapped in the [adventitious] afflictive emotions of various types,

[Exists] even in animals—teach methods likewise for the sake

Of freeing [the basic constituent].


(1,121)

Just as one with the divine eye, having seen the image of a One Gone Thus that has the nature of a precious substance

Abiding on a road, wrapped in a smelly cloth, reveals this to someone in order that it might be freed,

So, having perceived that the basic constituent dwelling on the road of cyclic existence, bound in the tattered garment of the afflictive emotions

[Exists] even in animals, the Conqueror teaches doctrine so that it might be freed [from obstructions].

In this analogy, the Buddha sees that all sentient beings, even animals, possess buddha nature in their mental continua. He, therefore, taught different methods which, when followed by sentient beings, will enable them to slowly transform into the Nature Truth Body of the Buddha.

The analogy here is of a statue of a buddha made from precious substances which is wrapped in a piece of tattered cloth. A clairvoyant sees this statue  inside the piece of rag and tells someone about it. This person then removes the cloth and extracts the buddha statue . 

I am not sure but there seems to be a difference between the first analogy  of  the Buddha abiding within an ugly lotus and this seventh analogy of a buddha statue wrapped in rags. The former refers to the actual Buddha with marks and signs whereas the latter refers to the self-arisen statue of a buddha that is made of precious jewels. The Buddha makes another appearance in the ninth analogy which refers to a buddha statue within an earthen mould. Here, the buddha statue is not self-arisen but made by someone. 

(1,122)
Just as an ugly woman without protector,

Dwelling in a rest-house with no protector

But holding in her womb a glorious king,

Does not know that a lord of humans dwells in her belly [and thus suffers the derision of others and so forth],

(1,123)
So being born in cyclic existence is like the dwelling-place without protection [from various sufferings];

Impure sentient beings are like the woman endowed with a womb;

And the undefiled basic constituent is like [the king] dwelling in her womb

As it is due to possession of this that is protection [from suffering].

(1,124)

Just as, although a lord of the earth dwells in the womb of a woman wearing smelly clothing on her body and having an ugly form,

She undergoes supreme suffering in a protectorless dwelling-place,

So although there is a protector dwelling inside their own [minds], transmigrators having a protectorless mind

Dwell in a state of suffering due to a mind made unpeaceful by the power of the afflictive emotions.
The analogy here is of a destitute, helpless pregnant woman who is without refuge or protection. Her baby has the potential to become a wheel-turning king one day but she is unaware of this at the time of her pregnancy. After she gives birth to the child and he slowly grows up to become the wheel-turning king, she will then have refuge, protection and help.


(1,125)
Just as having seen a statue [made from] melted gold inside [an earthen mold],

Of full [size with all features, its own entity being] quiescent of defilement [but] its outside having a nature of an earth [mold],

One who knows this removes the external obstruction

In order to cleanse the gold inside,

(1,126)
So having perceived that the defilements

Of the natural clear light are adventitious,

Transmigrators who are like [the earthen mold which is] the location of the precious substance

Are cleansed of defilements and become supremely enlightened.

(1,127)
Just as one skilled [in making statues]—knowing that a statue contained inside an earthen [mold]

Made from blazing undefiled gold has a nature of quiescence [since it is without defilement]—removes the earthen [mold],

So the omniscient [wisdom of the Buddha], knowing the quiescent mind like pure gold,

Removes the obstructions through exposition of the doctrines [which are methods for this] by means of accomplishing [the gentle pressure of] the stroke [that removes the earthen mold].


The analogy here is that of making a statue from melted gold. To do this, we need a mould into which the melted gold can be poured. When the gold is poured into the mould, the statue cannot be seen. It is only after the gold has set and the earthen mould is broken that the statue of the Buddha is revealed.

(1, 128)
Like a Buddha, honey, kernel,

Gold, treasure, tree,

Precious image, universal

Monarch, and golden statue,

(1,129)
In an [ugly] lotus, [swarm of] bees,

Husk, filth, earth,

Peel of a fruit, tattered garment, womb

Of a woman, and an earthen mold,

(1,130)
The coverings of the afflictive emotions in the continuums of sentient beings,

Because of not being related [with the nature of the mind, are adventitious but have abided] beginninglessly [together with the element of a Superior’s qualities.

However] the undefiled nature of the mind

Is said to [have abided as the great pure nature without being polluted by those faults] beginninglessly.

These three verses summarise the nine analogies we have discussed: that when the adventitious defilements which obscure the buddha nature in the continua of sentient beings are removed, that buddha nature will be transformed into the Nature Truth Body of the Buddha which has abandoned the two obstructions. 
The nine analogies help us to understand the intended meaning. There are nine analogies because there are nine types of defilements. These defilements are listed out in Verse 131.

(1,131)
The nine forms of defilements—(1-3) [the latencies or seeds of] desire, hatred, and obscuration [which are overcome by the exalted wisdom of a Superior], (4) the strong arousal [or manifestation] of those [three poisons],

(5) The level of] the predispositions [of ignorance which are the means of achieving the uncontaminated actions and the mental body in the continuum of a Foe Destroyer and which are to be overcome by the exalted wisdom of the great enlightenment], (6) the objects to be abandoned by the path of seeing [which obstruct a common being from seeing reality], (7) the objects to be abandoned by the path of meditation [in the continuum of a Learner Superior],

(8) The objects to be abandoned by the [seven] impure [grounds which are to be overcome by the pure grounds],

And (9) the defilements dependent on the pure grounds [which are to be overcome by the vajra-like meditative stabilization],

The nine forms of defilements are:-

1. desire
2. hatred 

3. obscuration 

4. the strong arousal of those [three poisons]
5. the predispositions 

6. the objects to be abandoned by the path of seeing 

7. the objects to be abandoned by the path of meditation 

8. the objects to be abandoned by the impure grounds

9. the defilements dependent on the pure grounds

The first three forms of defilements are the seeds or latencies of desire, hatred and ignorance. 
In some commentaries, they used the term, the seed of the three poisons. 
As the result of the first three seeds or latencies, there is strong arising of the three mental poisons (desire, anger and ignorance). This is counted as one defilement.
In the Tibetan root text, the fifth defilement is only stated as ‘the predisposition,’ which refers to the level (or ground) of the predisposition of ignorance. 
For us ordinary sentient beings, our karma is motivated by our afflictive emotions which results in our contaminated physical and mental aggregates. The karma that projects our rebirth into samsara is contaminated karma. 
The superior bodhisattvas have ‘mental’ bodies but their bodies are not considered true suffering because they are the result of uncontaminated projecting karma. What is the cause for the superior bodhisattvas to create this uncontaminated projecting karma? That cause is called the level (or ground) of the predisposition of ignorance.
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� Note: Buddha nature, basic constituent, naturally abiding lineage and emptiness of the mind of sentient beings all mean the same thing. 








� The example of the filth


Suppose, while walking hurriedly, a person's gold 


Fell into a place of rotting filth. 


Being of indestructible nature, this gold 


Would remain there as it was for many centuries.


A god possessing the pure divine eye, seeing it there, 


Would say to a person, 'As there is gold here, 


Cleanse this supreme precious metal, 	


And fashion it into valuable creations!'


Like that, the Capable One, seeing the


Qualities of sentient beings sunk in filth-like delusions,


Brings the rain of precious Dharma to all beings


In order to purify that mire of delusions





The way the natural potential transforms into a Buddha's nature body is illustrated by this example as follows. The Buddha potential of ordinary beings, sunk in filth-like delusions, is seen by the Buddhas. To clean away the ob�scuring filth of the adventitious defilements, the Con�queror Buddhas bring forth a rain of Dharma to overcome the defilements. When the adventitious defilements are completely purified, the natural potential transforms into a nature body.


A person walking hurriedly along a path may acciden�tally drop some gold that he is carrying and this gold could fall into a filthy swampy pit beside the path. The gold could remain undiscovered and unchanged for hun�dreds of years hidden by filth though its purity would be unaffected by that filth. In that way gold's nature is said to be indestructible. Now imagine that a god who possessed the pure divine eye noticed the gold there and told some�body, 'There is gold here! Clean it and then you can fash�ion it into whatever Buddha statues or ornaments that you wish.'


A god sees the gold, which itself is pure and un�changed, fallen into filth. With great insistence he points this out to someone so that she can recover it, clean it and then make use of this precious substance. Like that, the Buddha sees the natural potential of ordinary beings, itself pure and unchanged over time, fallen into the filth of the adventitious delusions. With insistence he points out the existence of the gold-like natural potential. He gives a rain of Dharma teachings to all living beings in order to purify that natural potential so that they can make full use of it.





The example of the ground





Suppose beneath the ground within a poor person's house 


There were an inexhaustible treasure. 


The person does not know of it. Also the treasure 


Cannot say to that person, Here I am!'


Similarly with the precious treasure enclosed within the mind,


The stainless suchness, neither established nor negated: 


By not recognising it, poverty-like suffering 


Of many aspects will constantly be experienced by these living beings.





The way the natural potential transforms into a Buddha's nature body is illustrated by this example as follows. The precious treasure-like Buddha potential within the mental continuum of living beings is a suchness that is not per�meated by the stains of mental defilements. At the level of this stainless pure nature, perfect suchness, the two self�lessnesses are not newly established and nor are there two selves to be newly negated. The two selflessnesses, the emptiness of inherent existence of the self and phenomena, are not newly established as suchness. They have always been suchness. Also there are no inherently existent self or phenomena to be negated or refuted. At this ultimate level of suchness, inherently existent self and phenomena have never been the case.


The pure natural potential is a suchness, or emptiness, and thus an ultimate truth. At that level its emptiness is not newly established and nor is the basis negated by emptiness—inherently existent self and phenomena— newly negated. At the ultimate level emptiness has always been emptiness, suchness always suchness, and this is the abiding nature of reality that is the true nature, or Buddha nature, of living beings. 


By not directly realising the emptiness of inherent exis�tence which is the natural potential, and which has always been the case, one continues to experience the manifold poverty-like sufferings of cyclic existence and to lack the qualities of a Superior. However, by recognising the true nature, the emptiness of inherent existence of self and phenomena, and familiarising oneself again and again with this, one will attain the state of buddhahood.


The example is given of a very poor person who is un�aware that beneath the ground in his house there is an in�exhaustible treasure. He cannot see the treasure and nor can the treasure call out to him and say, 'Here I am!'. So the person's abject poverty cannot be removed and he continues to suffer. However, were a god with clairvoyant vision to tell the pauper of the treasure, he would imme�diately remove the covering of earth. The treasure, that had always been there, would be revealed and his poverty ended forever.


The immaculate suchness of the mind, one's natural potential, has abided as the true nature of the mind beginninglessly. Though it is like a treasure that can end your poverty-like suffering forever, it cannot call out so that you notice it. It remains hidden by the earth-like cov�ering of the obscurations until a Buddha manifests and makes you aware of its existence. It is then merely a case of removing the obscuring coverings to be able to access this inner treasure which is able to solve all your problems and eliminate all suffering of samsara.





The example of the fruit





The imperishable energy of a sprout is contained


Within the seeds of the fruit of a mango tree and the like.


When in the presence of ploughed soil, water and so on


The form of a kingly tree will gradually be produced. 


Similarly, enclosed within the fruit-skin of the


Ignorance of beings, is the virtuous element of truth.


And so, by depending on this and that virtue, 


It gradually transforms into the very character of a King of Capable Ones.





The way the natural potential transforms into a Buddha's nature body is illustrated by this example as follows. As the seed is enclosed within the fruit, so the element of the Tathagata essence in sentient beings abides enclosed by ig�norance. In order to remove the impurities which obscure the potential, one must apply joyous effort to the accumu�lation of virtues through the practice of the three principal paths, the six perfections and so on. By applying these conditions to remove the obscurations, one will see the awakening and emergence of the natural potential and its transformation into a King of Capable Ones.


This is shown by the example of the mango tree. Within the mango fruit there is the seed with the potential, or en�ergy, to germinate into a sprout. This energy is called im�perishable because it remains for as long as the seed exists. When the mango fruit meets the necessary conditions of cultivated soil, water and heat the covering skin of the fruit will rot away. The potential of the sprout will thus be awakened and activated so that it emerges through the covering skin of the fruit and gradually transforms into a huge tree.


The fruit-like ignorance obscures the sprout-like natural potential. The practices of the three principal paths, the six perfections and so on are like the secondary conditions of earth, water, heat and so on. They cause the obscuring fruit-like ignorance to be removed and stimulate the emergence of the sprout-like natural potential. By the continued presence of the secondary conditions this sprout-like natu�ral potential will transform into a nature body.





The example of the tattered cloth





Suppose a Buddha image made of precious jewels,


Wrapped in tattered, foul-smelling rags, and fallen on a road,


Were seen by a god. In order that it be uncovered,


He would reveal to someone that it was sitting on the road.


Similarly, the Tathagata essence, seen even in animals, 


Has been wrapped without beginning in the various 


Forms of delusions. Thus, for the purpose of 


Liberating it, the methods have been shown.





The way the natural potential transforms into a Buddha's nature body is illustrated by this example as follows. The Buddha sees the presence of the element of the Tathagata essence in all beings, including even animals, though still wrapped in, or concealed by, delusions and so forth. It is for the purpose of liberating the Tathagata essence, or nat�ural potential, from the delusions concealing it that the Buddha taught a great variety of methods of practice. He set forth the eighty-four thousand Dharmas which include the methods of the sutra and vajrayana sets and methods suited to beings of the three scopes. Through following his teachings and engaging in the three wisdoms of listening, thinking and meditating, the natural potential will be transformed into a Buddha's nature body.


The example speaks of a beautiful Buddha statue adorned with jewels but wrapped up in dirty, tattered, foul-smelling rags. It has fallen by the road and remains sitting there undiscovered because it is concealed by the rags. Passers-by have no way of knowing that there is something of great value hidden within. When eventually a god with clairvoyant vision perceives the statue amongst the rags, he tells a passer-by of it so that he can uncover the Buddha statue. When this person removes the conceal�ing rags the beautiful and precious form of the Buddha be�comes manifest.


The beautiful Buddha-form of the natural potential is hidden by the rags of delusion and remains undiscovered. When the Buddha tells us what is hidden within, the ob�scuring rags of the delusions can be removed to reveal the full wonder of the nature body.





The example of the woman's womb





Suppose a certain helpless, ugly woman,


Unprotected, and staying in a shelter for the homeless,


Held a glorious king inside her womb.


Yet did not realise that a ruler existed within her abdomen.


Birth in samsara is like a shelter for the homeless. 


Impure living beings are like the pregnant woman. 


The stainless element is like that within the womb,


 Because, by having it, one is protected.





The way the natural potential transforms into a Buddha's nature body is illustrated by this example as follows. Within the mental continuum of the impure beings of sam�sara is the stainless nature, the element of the Tathagata essence. It is held within the adventitious defilements which obscure it, and which bear a similarity to a womb. The methods for the purification of these defilements which obscure the Buddha potential have been explained. The methods are the various techniques contained in the teachings of sutra and tantra and condensed into the three 


principal paths of renunciation, bodhichitta and wisdom. When, through the practice of suitable methods, the natu�ral Buddha potential is completely freed from all defile�ments, it transforms into a Buddha's nature body. The one who has attained a nature body becomes the protector of all living beings.


This point is illustrated as follows. Within the abdomen of a defenceless woman, forced to live in a shelter for the homeless, is a baby who will one day become a universal king, a great ruler. Because the baby is obscured by the covering of the womb, that woman remains unaware of the type of being that she holds within. After birth, when separated from the womb, that baby will grow and even�tually become a universal king who will then be the great�est possible protector for the woman.


Beings within samsara are like the pregnant woman and their natural Buddha potential is like the foetus—not yet formed into a king, but with the potential to become a great ruler. The nature of the baby-like potential is not ap�parent because it is obscured by the abdomen-like adventi�tious defilements. However, when the baby of Buddha potential is removed from the womb-like adventitious de�filements, its potential becomes apparent and will steadily grow and develop into the king-like nature body which is the ultimate protector.





The example of the clay mould





Suppose that inside (a mould) there were a complete statue of melted gold.


(Inside) is pure but outside is in the nature of clay.


By seeing and knowing of that gold inside, a person 


Would cleanse it in order to remove that covering


 By nature clear light, its defilements


 Are adventitious. By thoroughly seeing this.


Living beings, resembling jewel-mines.


Are purified of the obstructions to supreme enlightenment.


The way the natural potential transforms into a Buddha's nature body is illustrated by this example as follows. The Tathagata essence, or natural Buddha potential, is clear light by nature but is obscured by defilements. The Bud�dha is able to see these defilements as merely adventitious. He therefore shows living beings, who all have the Buddha potential, the methods by which they can remove the ad�ventitious defilements. Through the practice of such methods as great love, compassion, bodhichitta and so on, when eventually completely separated from all defilements, a person becomes a Superior Buddha.


The verse speaks of living beings as resembling jewel mines because they are the source of generating all the limitless qualities of Buddhas. The compassion, love, bodhichitta, generosity and so on that lead to the attainment of buddhahood are all practised in relation to other living beings. It is therefore said that living beings and Buddhas are equally responsible for one's attainment of buddhahood. Recognising this, we should have as much respect for living beings as we have for Buddhas. As Shantideva says in his Engaging in the Bodhisattva Deeds:





The qualities of a Buddha are attained equally


From sentient beings and Conquerors. 


Why then not respect sentient beings 


In the same way as respecting Conquerors?





The example of the clay mould illustrates that a Buddha statue made from molten gold can exist within its clay mould without being seen. In order to reveal its existence one must clean away the clay mould. When this is done the Buddha's form becomes manifest.





The way the nine obscured objects are made manifest by removing the nine obscurations





The nine examples are examined briefly in relation to the way that the obscured Buddha potential is made manifest by removing the obscurations to it. This is considered un�der two main subject headings.





The examples of the nine obscurations


The examples of the nine obscured objects








The examples of the nine obscurations:


Within a lotus, a swarm of bees,


A husk, filth, and ground,


A seed within, a tattered cloth, 


A woman's womb, and clay


The examples of the nine obscured objects:


Is that like a Buddha, the honey, 


The grain, the gold, the treasure,


A tree, a precious image, 


A universal king, and a golden image.





In brief, when the nine obscurations are removed one at�tains the nature body which is free from the obscurations to liberation and the obscurations to omniscience. For ex�ample, when the lotus, bees, husk, filth, the covering ground, the seed within, the tattered cloth, the woman's womb and the clay mould are removed, then, respectively, a Buddha's body, honey, grain, gold, a wish-fulfilling treasure, a tree, a precious image, a universal king, and an image of the Buddha made from gold become manifest. (The Fundamental Potential for Enlightenment by Geshe Archarya Thubten Loden, pgs. 122-131)
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