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Chapter One: The Essence of a One Gone Thus

Verses 41-43
Some of you may think: “I have been in this Basic Program for a few years but it seems like I don’t know anything.” 
Recently, we received teachings on the Heart Sutra from Choden Rinpoche. For those of you who have been studying in the Basic Program, especially the regular students, you must have understood something or had some familiarity with the terms used when you listened to those teachings. This is due to the studies you have done so far. 
Those who attended the teachings who had not studied at all, some left after half an hour, others left after an hour or so. I met people who told me, "I have no idea what Rinpoche is talking about. I don't understand a thing." 
I personally think that for those of you who have been attending the Basic Program and studying on a regular basis and who were present at Rinpoche’s teachings, even if you didn’t grasp 100% of what Rinpoche was trying to put across, I think you might have understood at least 90% or 95%. 
It is good to reflect like this because there are people who have been studying for a few years but still feel they hadn’t learnt anything and question the benefit and purpose of studying.  During those Heart Sutra teachings, we can see the benefit quite clearly as there is an obvious difference between the person who has done some studying and someone who has not studied at all. The former would definitely understand more of Rinpoche’s teachings. Definitely, studying is beneficial and realising this helps us to generate the determination not to give up but to continue our studies.   

In the Basic Program, although we don't go into much detail, at the very least, you get some idea from being introduced to the topic, the key concepts and the main points. When you complete the Basic Program, when you attend teachings in the future, definitely you will get more out of those teachings and see the benefit of the studies you had done. The modules in the Basic Program become the foundation for receiving those future teachings. Without any understanding or any exposure to the various texts covered in the Basic Program, it would be difficult to be able to understand, from various perspectives, the depth and profundity of such teachings.  
****************************
We have been talking about the tathagata essence. (This is the literal translation though it is more popularly translated as buddha nature). What exactly is it? I can't decisively say for sure but if we say that the tathagata essence is the naturally abiding lineage, is there any fault there? 

Comparing the tathagata essence with lineage, we have to say that lineage encompasses more than the tathagata essence (or naturally abiding lineage) because it also encompasses something more than the tathagata essence.

What is lineage? 
It is a phenomenon that is suitable to be transformed into a buddha's body and it 
consists of the naturally abiding lineage and developmental lineage, both of which are suitable to be transformed into a buddha's body. 
The naturally abiding lineage is the phenomenon that is suitable to be transformed into the uncompounded body of the Buddha.

The tathagata essence had been said to be equal to the lineage. Here I am positing to you that the tathagata essence is not equal to lineage, i.e., the tathagata essence and the lineage have to be separated because the tathagata essence is only one subset of the lineage. Is there anything wrong with that position?

There have been many questions related to whether the tathagata essence and the lineage is the same thing. I am positing that the tathagata essence is not the same as the lineage, that these two are not equal. 
Look at the page 78 of the commentary under ‘Our own assertions’: 
“If the minds of sentient beings were not naturally pure, we would have to admit the possibility of truly existent phenomena in the realm of existence. Therefore, as all existence would not be proven by valid perception to be empty of true existence, ultimate truth could not be established. On the other hand, if mind is established by valid perception as being naturally pure, the defilement of holding to true existence and its instincts can be established by that valid reasoning to be adventitious and separable from the mind.”
 You need to think about this.  It is not difficult.








“You might say, "The defilements are separable from the mind but it cannot be established that the antidotes which destroy those defilements will ever take root in the mind."

If one had such a thought, Gyaltsab Je rebuts it by putting forth five questions:
1. “Is this because there is no method to destroy these defilements within the continuum of sentient beings? 
The first reason is cannot be correct because continued familiarity with the wisdom that understands no-self has the ability to put an end to all defilement.” 
2. “Is it because there is a method but nobody knows it? 
The second reason is incorrect because logic has well established the existence of the Teacher who for the sake of others meditated on the wisdom understanding no-self.”
3. “Is it because others have never put that method into practice? 
The third reason is incorrect because motivated by the buddhas there is no sentient being at all who has not striven to attain a high status rebirth. For the time being not every sentient being has made effort to attain the definite goodness of nirvana. However, because all sentient beings possess the lineage of the buddhas and because the compassion which has taken on the task of bringing all sentient beings to the state of enlightenment has never waned, one day they will renounce samsara and strive for nirvana. This point can also be proven by the logic of scripture validated by the three examinations.”
4. “Is it because the person who knows the method will never teach it to others because of a lack of compassion? 
The fourth reason is incorrect because when any sentient being strives from their own side, the all-conquering buddhas with unwavering compassion for all sentient beings like that of parents to their only child will never abandon the activity of teaching.” 

5. “Is it because even though this method is taught, it is impossible to enter and practice the teachings? 
The fifth reason is incorrect because this treatise, its commentary and other texts satisfactorily establish that whenever the conditions to awaken of the lineage are present and complete, the lineage will awaken.”  

Now refer to page 80 of the commentary: 
“If you say, "It follows then that the buddhahood of all sentient beings is a possibility because all sentient beings are future buddhas," I would agree totally.”

Everyone accepts that samsara has no beginning. But in our system, we say that samsara has an end and that it is possible for all sentient beings to  achieve enlightenment and that there will come a time when they will achieve enlightenment. Does samsara in general have an end? In our system, samsara in general has an end because of the reasons stated. 








Amongst the ten aspects explaining the clear light nature of the mind, we have completed function of the tathagata essence. The next aspect is possession. This means that the 
tathagata essence possesses the quality of the cause and the quality of the result. Verse 41 is a brief presentation of this aspect:

(1,41)
Just as a great ocean [contains countless jewels and immeasurable water, so the basic element of a Superior’s qualities is] the source

Of countless jewels of good qualities and the inexhaustible [water of compassion and thus it possesses the features of a cause].

Because of being an entity endowed with the indivisible qualities [of clairvoyance, uncontaminated exalted wisdom, and uncontaminated abandonment,

It possesses the features of an effect] like an oil lamp[‘s

Having] the indivisible [qualities of illumination, warmth, and color].
“Just as a great ocean [contains countless jewels and immeasurable water, so the basic element of a Superior’s qualities is] the source/ Of countless jewels of good qualities and the inexhaustible [water of compassion” 
refer to the tathagata essence possessing the quality of the cause. 

“Because of being an entity endowed with the indivisible qualities [of clairvoyance, uncontaminated exalted wisdom, and uncontaminated abandonment,/It possesses the features of an effect] like an oil lamp[‘s / Having] the indivisible [qualities of illumination, warmth, and color]” show how the tathagata essence possesses the quality of the result.






(1,42)
Because (1) of containing the basic element [or cause] of the 
Truth Body [devotion (to the Great Vehicle)], (2) if attaining a Conqueror's 
exalted wisdom [deep wisdom],

And (3) [of the operation of great] compassion,
[This basic constituent] is shown to be similar to an ocean
Through [correspondence] with (1) a vessel, (2) [having] jewels, and (3) [having] water.
Verse 42 is the extensive explanation of how the tathagata essence possesses the quality of cause. 
· The root cause of achieving the dharmakaya is devotion to the Mahayana teachings and due to this devotion one achieves wisdom, meditative stabilisation and compassion. This devotion is likened to a vessel (or container) holding wisdom, meditative stabilisation and compassion inside. 
· The causes for attaining the Buddha’s exalted wisdom are wisdom and meditative stabilisation. These two are likened to jewels. 
· The bodhisattvas’ compassion, the cause for achieving Buddha's great compassion is likened to water.  
Therefore the tathagata essence possesses the quality of the cause.

(1,









43) 
Because the [five] clairvoyances, [uncontaminated] exalted wisdom, the undefiled suchness,
[And the abandonments of thorough transformation

Subsist] indivisibly in the undefiled basis, it corresponds
To an oil lamp in which illumination, warmth, and color [subsist] indivisibly.
Verse 43 shows how the tathagata essence possesses the quality of result which are enumerated as seven results: the five clairvoyances, uncontaminated exalted wisdom and undefiled suchness (or the quality of abandonment). 
 These seven final results correspond with the three qualities of a lamp:
t
· he five clairvoyances correspond to its illumination  
· the uncontaminated exalted wisdom (or the knowledge of extinction of the contamination) is likened to its warmth or heat and  

· the undefiled suchness (or stainless abandonment) corresponds with its colour.

There is a summary on page 87 of the commentary: 









“These seven qualities, comprising the five types of clairvoyance, uncontaminated gnosis and its abandonments, which exist in the continuum of those on the path of no further learning, and the uncontaminated sphere" of constant meditative placement within the suchness of total isolation from all defilement, "are indivisible from each other" in terms of their nature. "Being inseparably possessed by and at one with the dharmadhatu is the meaning of 'possession.
Application to scripture

This is taught from the line beginning, "The examples illustrating the meaning of possession…" The quote begins from, "Sariputra, for example, a lamp…" This passage teaches that these qualities are found at the time of the final result but not in the minds of ordinary beings.”
The meaning of possession may not be clear by reading this. We can only say that at the very end the tathagata essence is said to be possessed of these seven qualities of the result. 
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� Our own assertions


As explained above, to accept future buddhahood but not to accept the certainty of that buddhahood is illogical. Moreover, to say that it is not established that all sentient beings are future buddhas does not withstand analysis. If the minds of sentient beings were not naturally pure, we would have to admit the possibility of truly existent phenomena in the realm of existence. Therefore, as all existence would not be proven by valid perception to be empty of true existence, ultimate truth could not established. On the other hand, if mind is established by valid perception as being naturally pure, the defilement of holding to true existence and its instincts can be established by that valid reasoning to be adventitious and separable from the mind. Otherwise, like the outsider Mımamsaka school, we would have to accept that the defilements are part of the nature of mind.


You might say, "The defilements are separable from the mind but it cannot be established that the antidotes which destroy those defilements will ever take root in the mind." I would reply, "Is this because there is no method to destroy these defilements within the continuum of sentient beings? Is it because there is a method but nobody knows it? Is it because others have never put that method into practice? Is it because the person who knows the method will never teach it to others because of a lack of compassion? Is it because even though this method is taught, it is impossible to enter and practice the teachings?


The first reason is cannot be correct because continued familiarity with the wisdom that understands no-self has the ability to put an end to all defilement. The second reason is incorrect because logic has well established the existence of the Teacher who for the sake of others meditated on the wisdom understanding no-self1. The third reason is incorrect because motivated by the buddhas there is no sentient being at all who has not striven to attain a high status rebirth. For the time being not every sentient being has made effort to attain the definite goodness of nirvana. However, because all sentient beings possess the lineage of the buddhas and because the compassion which has taken on the task of bringing all sentient beings to the state of enlightenment has never waned, one day they will renounce samsara and strive for nirvana. This point can also be proven by the logic of scripture validated by the three examinations.


The fourth reason is incorrect because when any sentient being strives from their own side, the all-conquering buddhas with unwavering compassion for all sentient beings like that of parents to their only child will never abandon the activity of teaching. The fifth reason is incorrect because this treatise, its commentary and other texts satisfactorily establish that whenever the conditions to awaken of the lineage are present and complete, the lineage will awaken. Therefore having accepted that there cannot possibly be a sentient being who is not a future buddha, do not say that not all sentient beings are future buddhas, or that they are future buddhas but their buddhahood is not certain. (Gyaltsab Je’s commentary, pg. 78-79) 





� If you say, "It follows then that the buddhahood of all sentient beings is a possibility because all sentient beings are future buddhas," I would agree totally. If you then produce the consequence that this means sentient beings are already buddhas, this has been dismissed previously. You might say, "It follows that sentient being never existing is a possibility because of the existence of all sentient beings as buddhas." This argument does not follow. You as a buddha contradicts you as non-existent. Moreover, I accept the consequence of the possibility of the non-existence of sentient beings because the complete non-existence of phenomena exists. I also accept the possibility of the non-existence of sentient beings as objects of the buddhas' activities. It is similar to the previous consequence. You will say, "It follows that the end of the continuum of sentient beings as objects of the buddhas' activities is a possibility because of the existence of all sentient beings as buddhas. It follows that the ending of the continuum of an eighth level bodhisattva is a possibility because of his existence as a buddha. The pervasion is similar and so you must accept all three consequences." You should examine well your thinking that the proof of your pervasion rests on the fact that if one is a buddha one cannot be a sentient being. If you think hard about this you will see you have not differentiated between the existence of all sentient beings as buddhas and all sentient beings as buddhas.


You may ask, "If the existence of all sentient beings as buddhas is a fact, where and when does it exist?" Well, the perfectly enlightened buddha that is the consummation of your aspiration to become a buddha for the sake of all sentient beings, in whose continuum does it exist and when does it exist? You reply, "It exists when one becomes a perfectly enlightened buddha and exists within that buddha's continuum. In the continuum of one on the path of accumulation the buddha as his goal of practice does not exist because cause and result do not exist at the same time." Why would it be wrong to give the same answer to your first question?


Some will ask, "If samsara had a beginning, it would have been produced without a cause. Therefore it has no beginning. However, does it have an end?" To this some reply, "Samsara as a generality has no end but specific instances of samsara have an end." This is contradictory because there can be no existence to a vase not existing as a phenomenon1. Therefore, there is an end to samsara, whether generally or specifically. Some passages speak of the end of samsara as not being evident. This means that one should not hold to the foolish notion that a particular sentient being attains liberation at a particular time and not before or after that. However, one should remember that there is no sentient being who cannot attain liberation.


To say that there is no end to samsara and that all sentient beings are future buddhas is totally contradictory.


That is sufficient digression for now. (Gyaltsab Je’s commentary, pg. 80-81) 





� Possessed of the quality of cause (v.41)


The presence of the lineage in sentient beings is like the great ocean, a source of inexhaustible, causal, jewel-like qualities. The ocean is a repository of precious jewels and just as these jewels and the water of the ocean exist together, so the ocean-like basic element is the basis of four qualities. These four are devotion, which is compared to the ocean as a repository, wisdom and samadhi, which are like jewels, and compassion which is like the water.


Possessed of the quality of result


Like the flame of a lamp possessed of indivisible qualities it possesses the five kinds of clairvoyance, namely knowing miraculous powers, possessing the ear of the gods, knowing the minds of others, knowing previous lives, and knowing birth and death. It is also possessed of the gnosis of the extinction of contamination and the suchness of the extinction of contamination. These are the seven resultant qualities. (Gyaltsab Je’s commentary, pg. 82-83) 





� Root text (v.42)


Devotion to the Mahayana dharma, the cause of the pure dharmakaya, is likened to a repository. The uncommon Mahayana peaceful abiding and special insight are the causes that achieve the gnosis of the conqueror and are likened to jewels. The great compassion of the bodhisattva is the cause that flows into the compassion of the tathagata and is likened to water. The basic element is summarized by the possession of these causal qualities and therefore it is taught, with three examples, as being like an ocean.


Explanation of each


"The cause of the pure dharmakaya" is devotion to the Mahayana dharma. This is the first cause and without this as a basis, samadhi on the union of Mahayana peaceful abiding and special insight, and the meditation of great compassion, will simply not come about. The method for gaining "the gnosis of the buddha," or the non-abiding nirvana, is the path that negates the extremes of peace and samsara. Compassion, as the purifier of the basic element of all sentient beings, is the cause that "enters the great compassion of the tathagatas."


Matching quality to example


Meditation on devotion to the Mahayana dharma is analogous to a repository because it produces every dharma of the buddha, and from the point of view of its own nature it is capable of producing the result of "limitless qualities, and within it can be found the jewels of inexhaustible wisdom and samadhi and the waters of compassion."


"Meditations on the gateways to wisdom and samadhi are like jewels because they lack the conception" which thinks, 'this will produce such and such result, and because "they possess the quality of an indescribable power to produce results."


"The bodhisattva meditation on compassion can be compared to water." In the same way that water never goes beyond being "wet," compassion in its efforts to separate them from suffering is "of a nature of one-taste supreme 'moistness' toward all sentient beings."


These three causes for creating, achieving and entering the three phenomena of the dharmakaya, the gnosis of the conqueror, and great compassion, respectively, are the four causal qualities linked to and possessed by the basic element. This is the meaning of the term, "possession." (Gyaltsab Je’s commentary, pg. 83-85) 





� Root text (v.43)


The resultant qualities—the five kinds of clairvoyance, the undefiled gnosis of the end of contamination or defilement and the suchness of the abandonment of defilement—are, from the point of view of their nature and reality, inseparable from "the undefiled basis," which refers to the basic element or to the basis of the undefiled and non-afflicted sphere. The gnosis of the end of contamination refers to the clairvoyance of the abandonment of contamination, which is the gnosis directly cognizing the abandonment of defilement itself. Although "suchness" can refer to liberation, here it refers to "abandonment."


Expanded explanation


"The resultant qualities of the five types of clairvoyance are like the illumination of a lamp because they destroy the darkness that prevents the experience of the phenomena." The whereabouts of one's teacher, companions, disciples, and so forth are all clearly visible. Attachment or nonattachment in the minds of others is clearly apparent. One's and others' previous lives stretching to infinity are clearly visible and the disciples one has connections with are directly perceivable. Therefore, they are compared to the illumination of a lamp.


The next lines state, "The gnosis of end of contamination is like heat because it has burnt away the firewood of karma and affliction. The complete transformation that is the abandonment of contamination is like the color of the flame because it is clear light, undefiled and pure. Here, 'undefiled' means the abandonment of the obscurations of mental affliction," holding to the true existence of self and aggregates. "Pure" means the abandonment of  the instincts of affliction that manifest as fallacious appearances of true existence. "'Clear light' means that these two obscurations are adventitious and are not of the nature of mind." (Gyaltsab Je’s commentary, pg. 85-87)


 





� Possession


Like a great ocean, an inexhaustible abode 


Of limitless quality jewels, and 


Like a lamp, because its nature


Possesses inseparable qualities.


The Buddha potential possesses qualities of the cause and qualities of the result. The qualities of the cause are likened to a great ocean and the qualities of the result are likened to a lamp.


The qualities of the cause are, as explained earlier, the four qualities of belief, wisdom, concentration and com�passion. A great ocean contains an inexhaustible supply of precious jewels and so on. It is also a huge reservoir col�lecting the water of all rivers. Like that, the Buddha poten�tial of living beings contains the four qualities of the cause. Belief is like the container, wisdom and concentration are like precious jewels and compassion is like the water.


There are seven qualities of the result. These are likened to a lamp because just as the qualities of light, heat and colour are inseparable from the lamp flame, so the seven qualities of the result are inseparable from their nature: that is, from the perspective of a Bodhisattva of any of the ten grounds, when engaged in meditative equipoise on the ultimate, the seven qualities of the result are seen to be in�separable from their ultimate nature, emptiness. This na�ture, which is the natural potential, can therefore be said to possess the seven qualities of the result.


The seven qualities of the result are the extinction of contaminations, such as a Buddha's cessation, and the six clairvoyances. They are the di�vine eye, the divine ear, knowledge of others' minds, mag�ical emanations, memory of former lives, and knowledge of the extinction of contaminations.


The qualities of the cause are explained more exten�sively:


Because it includes the truth body, the Conqueror's 


Wisdom, and compassion, the element 


Is shown to be similar to an ocean's 


Bed, jewels and water.


Belief in the mahayana Dharma is the cause for purifying the obstructions to the truth body, here specifically refer�ring to the nature body, and thus belief can be said to hold all realisations and qualities. It is an inexhaustible source of mahayana realisations. Without belief, it is not possible to gain the realisations of the mahayana path. It is likened to the ocean bed which holds all the water, fish, jewels, coral and so on that are found in the ocean.


Uncommon, or mahayana, special insight and calm abiding, being motivated by bodhichitta, are the causes for achieving a Buddha's wisdom truth body. This precious wisdom, uncommon special insight, and precious concen�tration, calm abiding, when motivated by bodhichitta are therefore likened to precious jewels.


The Bodhisattva's practice of great compassion is the cause of receiving a Buddha's great compassion and is likened to the water. As water is always moist, compassion is said to be 'moist' with the intention of benefiting all liv�ing beings and freeing them from suffering. The moisture of water permeates the hard, dry earth and its nature is to soften it and create the conditions for growth. It is in this way that great compassion is said to be moist, because it naturally permeates all living beings with a softening and nurturing influence that provides the conditions for the growth and development of realisations.


Buddha potential embraces these four qualities of the cause and so is likened to the ocean. Intrinsic to Buddha potential are these four special causes of Buddhahood: be�lief, wisdom, concentration and compassion.


The qualities of the result are explained more exten�sively as follows:


In the immaculate state, clairvoyance, 


Wisdom and that very purity 


Are inseparable by reason of similarity to a lamp 


And its phenomena of light, heat and colour.


Within the sphere of uncontaminated purity, the seven qualities of the result are classified in three divisions as 


(1) the first five clairvoyances; 


(2) the sixth clairvoyance, pure knowledge of the extinction of contaminations; and 


(3) the stainless abandonment, which is the nature body itself. 


Be�cause these three are inseparable from the point of view of their entity, they are likened to the light, heat and colour which are inseparable from the lamp flame itself.


The relationship of example and meaning is as follows. The resultant five clairvoyances are like the light of a lamp. Each of these clairvoyances dispels the darkness of its cor�responding obstructions. Thus, through the divine eye, the whereabouts of teachers, friends and students of this and previous lives appears clearly and directly to the mind. Through the clairvoyant knowledge of others' minds, the presence or absence of desire and so on in the minds of others is perceived clearly and directly. By the clairvoyant memory of previous lives, limitless previous lives are per�ceived naturally and directly. The connections between student and teacher throughout these lives appear as though illuminated by light.


The knowledge of the extinction of contaminations is likened to the heat of the lamp flame which completely burns the fuel of negative karma and delusions.


The stainless abandonment is likened to the colour of the lamp flame. Through the abandonment of the obstruc�tions to liberation, clarity is attained, and through the abandonment of the obstructions to omniscience, purity is achieved. The stainless abandonment is the Buddha's ces�sation and have these two factors of clarity and purity Both the obstructions to liberation and the obstructions to omni�science are adventitious and thus do not permeate the na�ture of mind, which itself is clear light. The colour of a lamp flame may temporarily be polluted by smoke or ash but this pollution is merely adventitious. It is not the na�ture of the colour to be polluted or stained in any way. The real nature of colour has both the factors of being clear in its appearance and being pure colour.


From within the sphere of a Buddha's meditative equipoise on emptiness, these seven qualities of the result are seen to be inseparable, from the point of view of their entity, just as the light, heat and colour are inseparable from the lamp itself.


They are attained by purifying the obstructions to the Buddha potential. (The Fundamental Potential for Enlightenment by Geshe Archarya Thubten Loden, pgs. 99-103) 
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