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Chapter One: The Essence of a One Gone Thus

Verses 44-46
We usually go for refuge and recite the prayers for generating bodhicitta before class. It is important, at that time, to adjust our motivation to ensure that our participation in class is Dharma.  
We also offer the mandala before class. That should be an opportunity to accumulate a vast amount of merit rather than doing it because it is the routine. The point of making the hand mudra for the mandala offering is to remind us to think about the meaning of the mandala and to visualise certain things.  Otherwise, simply reciting the prayers with the hand mudra will not bring much benefit. The mudra symbolises Mount Meru and the four continents. We visualise offering many pleasant and precious substances. Who do we offer them to? We offer, with single-pointed faith, to our own spiritual teacher or master or the Three Jewels. Visualising the offerings  helps us to accumulate merit and contributes towards the success of this session of listening to the teachings. 

We usually do not pay attention to these things. After some time, they become habit or routine. We do the practices mechanically. The practices become dry because we don’t feel anything and nothing happens to the mind.  Then doing them is quite pointless.
The purpose of making these offerings is to move the mind. It has to be heart-felt. It is important to remind ourselves of this all the time. You may already be doing this so then this is just a reminder. When you feel something, even for a minute, you have accomplished the purpose of the practice and it will be beneficial. But if your mind is unmoved and you do not feel anything, then there is no benefit even if you recite these prayers for one or two hours.
******************************
We have completed five aspects of the tathagata essence: entity (nature), causes, result, function and possession. Next is manifestation (or engagement). The remaining four aspects after that - states (of difference), the meaning of omnipresence [or the all pervading character], immutability at all times [or eternally unchangeable] and undifferentiability qualities [or indivisible quality) are auxiliary topics. 
(1,44 )
[Stemming] from the manifestation of difference in suchness

In common beings, [Learner] Superiors, and perfect Buddhas,

The Perceiver of Suchness [the Buddha] taught [fortunate] sentient beings

About this essence of the Conquerors.

Verse 44 is the brief presentation of manifestation. When we look at suchness from its subjective perspective (i.e., of the person who possesses it), there are three:-

1. an ordinary being

2. a superior being 

3. a buddha

Suchness itself can be divided into: 
1. Suchness that is not purified of defilements 
2. Suchness that is partially purified of defilements

3. Suchness that is completely purified of defilements. 

Because suchness can be divided in this way, therefore the Buddha taught that sentient beings also possess suchness, the essence of the Conquerors.

“The essential basis for sentient beings to attain enlightenment is this natural purity within the minds of sentient beings because through focusing and meditating on it, it becomes the source that produces the qualities of the buddha. Because suchness with defilement categorizes the essence of the method to attain the perfect buddhahood of the conqueror, it is known as the essence of the conqueror.” (Pg. 88 of the commentary)
The tathagata essence refers to the emptiness of the minds of sentient beings. Focussing and meditating on that, it becomes the source of the qualities of the Buddha and one achieves the dharmakaya. What is “the essence of the method to attain the perfect buddhahood of the conqueror”? It is suchness with defilements. 

Based on this extract, we can say, ‘The tathagata essence is the emptiness of the minds of sentient beings that is accompanied by defilements.’ But can we also say, this is the lineage as well? If that is the case, how about the emptiness of the afflictive emotions? Can that be lineage or not? Can they be transformed into the body of the Buddha?

Whatever is a tathagata essence is necessarily a lineage and whatever is a lineage necessarily proceeds on to enlightenment. That being the case, when we say that the tathagata essence is the emptiness of the minds of sentient beings, does it refer to all minds?

(1,45)

Common beings err [with respect to the true mode of subsistence].

[Superiors] seeing the truth are the opposite.

Ones Gone Thus [perceive] how things are without error

[And having overcome the predispositions of the two obstructions] are without fictional elaboration.

The minds of ordinary beings are said to “err,” i.e., they are with errors because the suchness of these minds has yet to abandon the defilements.  “(Superiors) seeing the truth are the opposite”: The superior beings, with the exception of the Buddha, are the opposite to ordinary beings because they have realised emptiness directly and they have partially abandoned the defilements. Therefore they are not with error. 
The buddha superiors are without error and without elaboration because the suchness in the buddha superiors’ minds are completely purified of all  defilements and are free from error and elaboration. 
This is the meaning of manifestation which shows us how the tathagata essence can be considered from the perspective of the persons who possess it and also from the perspective of whether the defilements have been  abandoned or not.

The seventh aspect is translated here as states of difference but some texts translate them as temporary divisions because they are divisions that are  made not on the basis of them having a separate entity but because of the different states that exist.

The brief presentation of the states of difference is in verse 46:
(1, 46)
Impure, [both] impure and pure,

And very pure are respectively

Called the element of a sentient being,

Bodhisattva, and Buddha.

· The first “impure” refers to the suchness that is not purified of even the slightest defilement. This suchness is the element of ordinary beings. 

· The second “impure and pure” refers to the suchness that is not purified of all the defilements (the impure) but is purified of the seeds of the intellectually acquired afflictions (pure). This suchness is the element of the bodhisattva.

· The third “very pure” refers to the suchness that is purified of both the intellectually acquired and innate afflictions. This suchness is the element of the Buddha so this very pure suchness is the Tathagata, the One Gone Thus.
For Verse 46, the word “element” does not appear in the Tibetan root text which reads: “Impure, [both] impure and pure, and very pure are respectively called sentient being, Bodhisattva and Buddha.” This requires interpretation. The impure suchness that is not purified of even the slightest defilement cannot be called ordinary being but have to be referred to as ‘the element of ordinary being.’ In the same way, the suchness that is partially purified is the element of the bodhisattva. However, we can call the totally pure suchness the Tathagata. That is the difference. 

Look at page 90~91 of the commentary: “Suchness "unpurified" of a single seed of obscuration; suchness "unpurified" of all defilement but "purified" of the seeds of some defilement, such as certain mental constructions; and suchness "totally purified;" these three types of suchness are spoken of as the basic element of ordinary sentient beings, the basic element of the minds of arya bodhisattvas, and as the tathagata.” Note that it does not mention the ‘element’ of the Tathagata.

The commentary continues: “In this teaching of the divisions of suchness it is not wrong to posit the totally purified suchness as the tathagata, but the first two kinds of suchness cannot be equated with ordinary beings and bodhisattvas because positing the ultimate truth as a living being belongs to outsider systems.
The words, "spoken of as" indicate that the three kinds of suchness are bases for imputing the existence of the three kinds of person. This is similar to a person being imputed in dependence on an aggregate collection and continuum, and yet no illustration of that person can be established within their aggregate collection, their continuum, or separate from them. To explain that in more detail, in the Heart Sutra it says, "Form is emptiness, emptiness is form." When looking to see how form actually exists, one comes to understand that there is not a trace of form existing by way of its own nature. Without losing the core of that understanding one looks to understand how the base for the imputation of form exists, and one sees that a phenomenon not existing by its own nature is conventionalized as "form." Similarly, here, to understand how a phenomenon not existing by its own nature is conventionalized as the three kinds of person, is to perceive the meaning of the tathagata essence.”
· The suchness that is not purified of even the slightest of defilements is the basis of designation of an ordinary being. 
· The suchness that is partially purified from obscurations in the continuum of the person who sees the truth directly  is the basis of designation of the superior being. 
· The suchness that is completely purified of all defilements is the basis of designation of the buddha superior. 

The basis of designation of the person is the emptiness of the person. When we search for the ‘I’ of the ordinary or superior being, we find nothing other than their emptiness of inherent existence. Within that understanding of how the person is empty of inherent existence, we discover that the person is merely imputated (or labelled) on this emptiness. From this, we have an idea of how the basis of designation of the person is emptiness of the person. 

The commentary points out that the bases of designation of ordinary beings and the person are similar to what is being mentioned in the Heart Sutra: "Form is emptiness, emptiness is form." What is the nature of form? When we look for it, we do not find form yet at the same time, form does exist. How does form exist? Within the state of understanding that form is empty of inherent existence, we discover that form is nothing other than mere imputation on that emptiness.  What is the basis of designation of form? It is the form that is empty of inherent existence.
Answer to student’s question:
“The words, "spoken of as" indicate that the three kinds of suchness are bases for imputing the existence of the three kinds of person.” The first two kinds of suchnesses are not ordinary beings and bodhisattvas respectively because  they are the bases of designation of ordinary beings and bodhisattvas respectively.

Response to comment from student:

When we look for the person, be it an ordinary or superior being, what we discover is the mere emptiness of that person. The person does exist – the person eats/walks, experiences happiness and suffering, etc. - but, at the end of our analysis, we do not find ‘the person’ but only the emptiness of that person. 
There may be a danger of slipping into the extreme of nihilism but we know that the person exists so the point then is to discover how that person exists?  How does the ‘I’ exist? It exists as mere imputation on the collection of physical and mental aggregates. Within the state of emptiness, we understand it as a dependent origination, existing as an imputation of the mind. 
There are gross and subtle levels of dependent origination. A general understanding of  dependent origination does not necessarily mean that one understands emptiness. The subtlest level of the meaning of dependent origination is how things exist through being imputed by conceptuality while they are empty. The person is empty of inherent existence yet the person exists as merely labelled through the force of conceptuality. 

Answer to students’ query:
When it is stated in Verse 45 that “Common beings err [with respect to the true mode of subsistence]” and that “Ones gone Thus [perceive] how things are without error,” it does not mean that the suchness of ordinary beings is with error but that suchness is not purified of even the slightest defilements and therefore called ‘with error.’  The bodhisattva superiors are the opposite because the suchness of their minds are purified of the intellectually acquired afflictions and, on that basis, is called, ‘without error.’ 

Questions from student:

“Similarly, here, to understand how a phenomenon not existing by its own nature is conventionalized as the three kinds of person, is to perceive the meaning of the tathagata essence.” I have a number of questions:

What is the meaning of “perceive the meaning of the tathagata essence”? Does it mean one perceives the emptiness of one’s mind or one perceives the tatagata essence itself?

“Conventionalized as the three kinds of person”: Earlier on, the commentary mentions, “these three types of suchness are spoken of as the basic element of ordinary sentient beings, the basic element of the minds of arya bodhisattvas, and as the tathagata.” Shouldn’t then the number of kinds of person conventionalised be only two?  
Geshe-la: If you say emptiness of the Buddha’s mind is tathagata, there is no problem.  with that. But if you say emptiness of the sentient being is the sentient being, that is a problem. 
We should understand that the basis of imputation of the person is  emptiness. We can then apply this understanding to ordinary beings, bodhisattvas and the Tathagata. 
We have to know how a sentient being with defilements is merely imputed on emptiness. Once we understand that sentient being with defilement is empty of inherent existence, we understand how that sentient being can change and  become a buddha and we also understand that the nature of that sentient being is also clear light. 
The Buddha who is a superior being, is not something that is radically  different. The Buddha also exists as mere imputation on emptiness. Both sentient beings and the Buddha are mere imputation onto emptiness. When  we look at their bases of designation, they are the same, i.e., emptiness. 

The point is to understand how sentient beings are imputed on emptiness and how the nature of sentient beings are empty of inherent existence. On the basis of that, we understand that the nature of sentient beings is clear light, we understand how sentient beings have the tathagata essence. 
 The point is to understand how the sentient beings with defilement are in the nature of clear light. This means to understand that the sentient beings do not exist inherently. 

This is my own view based on my reading of the text so you would have to think and analyse this further.  
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� Teaching (v.44)


Suchness is located in bases such as ordinary beings, arya beings and perfect buddhas. These are manifestations by base. Suchness exists as three types, namely, within the non-purification of defilement, within those "not falling to one side" and within the extinction of all obscuration. This is manifestation by type. Because of this the seer of suchness taught suchness with defilement, the essence of the conqueror, existing in sentient beings. 


The essential basis for sentient beings to attain enlightenment is this natural purity within the minds of sentient beings because through focusing and meditating on it, it becomes the source that produces the qualities of the buddha. Because suchness with defilement categorizes the essence of the method to attain the perfect buddhahood of the conqueror, it is known as the essence of the conqueror. (Gyaltsab Je’s commentary, pg. 88) 





� Root text (v.45)


Because suchness in the minds of ordinary beings has not abandoned a single seed of obscuration and because it abides with the seeds of defilement, it is "with error." Suchness in the minds of those, who are not buddhas, but who directly perceive the truth is "the opposite of that," which means that it has not completely abandoned defilement but has abandoned some seeds of defilement, and therefore is not with error. The suchness in the fully developed minds of the tathagatas who see things as they really are, is "free from error and elaboration." These are the types of suchness.


The aryas referred to here are mainly bodhisattva aryas but other aryas can be included in the second category.  (Gyaltsab Je’s commentary, pg. 88-89) 





� Engagement


Because suchness is engaged differently by 


Ordinary beings, Superiors and Buddhas, 


The Knowers of suchness have taught 


This Buddha essence is in sentient beings.


The suchness of ordinary beings has not been purified of obstructions at all. The suchness of Superior beings other than Buddhas is partially separated from obstructions. For example, the suchness of Hearer or Solitary Realiser Foe Destroyers is separated from the obstructions to liberation, but not the obstructions to omniscience. The suchness of a first ground Bodhisattva is separated from neither the ob�structions to liberation nor the obstructions to omniscience, but is separated from the artificial conception of self. The artificial conception of self, or the acquired conception of self, is the conception of self arising from doctrinal influ�ence. It is distinct from the innate conception of self. The artificial conception of self arises, for example, from hear�ing a doctrine asserting a permanent or independently ex�istent self and adopting this false view. The innate concep�tion of self, on the other hand, is the basic ignorance con�ceiving inherently existent self and phenomena which from beginningless time has bound sentient beings to samsara. The suchness of Buddhas is completely separated from all obstructions. Therefore, suchness is posited as being engaged with obstructions, with partial obstructions and totally without obstructions. Although the suchness itself is identical in each case, it can nonetheless be divided into three according to the basis of engagement. Because the suchness of ordinary beings and Superiors is their nat�ural potential, it is correctly taught that all sentient beings have Buddha nature.


Ordinary beings are mistaken, 


Knowers of the truth are the opposite. 


Tathagatas perceive it as it is 


Without error and without elaboration.


The suchness within the continuum of ordinary beings has not been freed of even the least seeds of the obstructions. Because the seeds of obstruction remain, the view of ordinary beings is necessarily mistaken. The suchness within the continuum of Superior beings other than Buddhas has been partially freed from obstructions but not completely. Having reached the level of a Superior, their view of such�ness is unmistaken and in complete contrast to that of or�dinary beings. The suchness within the continuum of Bud�dhas is completely freed from obstructions. Without con�ceptual elaborations they perceive all phenomena as it is (in its true nature), without any error.


Temporary divisions


The impure, (both) pure and impure.�And completely pure, are respectively�Referred to as ordinary beings,�Bodhisattvas, and Tathagatas.


The suchness of ordinary beings is referred to as impure because an ordinary being has not even slightly abandoned the seeds of the obstructions. Superior Bodhisattvas have partially abandoned the obstructions, in that they have overcome the artificial conception of self. They have not completely abandoned the obstructions, however, be�cause they have yet to overcome the innate conception of self. The Bodhisattva's suchness is therefore referred to as being both pure and impure.


A Bodhisattva becomes a Superior when she is at the level of the first Bodhisattva ground. The first Bodhisattva ground holds both the path of seeing and the path of meditation. The first stage of the path of seeing is the Bod�hisattva's uninterrupted path of meditative equipoise di�rectly perceiving the emptiness of inherent existence of self and phenomena. During that uninterrupted path the Bodhisattva overcomes the artificial conception of self, but has not yet completely abandoned it in the sense that it will never again return. This uninterrupted path proceeds to the next stage of the path of seeing, that is the path of release, wherein the artificial conception of self is totally abandoned. The next stage is the post-meditative stage of the path of seeing, where the Bodhisattva recognises that she has yet to overcome the innate conception of self. She then proceeds to make offerings and so on, accumulating merit to empower her continuum to be able to progressively overcome the innate conception of self. While still at the first Bodhisattva ground she then enters the meditative equipoise of the uninterrupted path that is the first stage of the path of meditation. During this she endeavours to overcome the great of the great obstructions to liberation. From here, through the second to tenth grounds, the Bodhisattva is engaged in the path of meditation and has passed beyond the path of seeing.


The above is a general explanation of the stages by which a Bodhisattva progresses. It refers to the type of person who enters the mahayana path from the outset. An exception to this general explanation is the type of person who first progresses through the hinayana stages and, after becoming a hinayana Foe Destroyer, later enters the mahayana path. According to the presentation of the Middle Way Consequence school such a person will, even at the first ground, have already abandoned the innate conception of self by the previous attainment of the realization of a Foe Destroyer.


A Tathagata has completely abandoned all obstructions to both liberation and omniscience and his suchness is re�ferred to as completely pure.


The meaning of the nature and so forth


Is summarised by these six.�<There being three temporary elements


Is explained by three names.


The meaning of Buddha nature and so forth has been summarised into the six points that have been explained thus far: that is, the subjects of nature, causes, result, ac�tions, possession, and engagement. The meaning can be further condensed into the three temporary states of the 'element' - Buddha nature or suchness. These are known respectively by three names: the suchness of ordinary beings, the suchness of Superior beings and the suchness of Buddhas. The suchness of an ordinary being and that of a Superior being other than a Buddha have stains. The such�ness of a Buddha is without the slightest stain.


Suchness in the case of an ordinary being is temporarily stained by the obstructions to liberation and the obstruc�tions to omniscience. The suchness of a Superior being other than a Buddha is temporarily partially obscured by the obstructions to liberation and/or the obstructions to omniscience. Suchness in the case of a Buddha is not stained by either obstruction. The suchness itself, however, is identical in each case and differentiation is made on the degree to which suchness is temporarily obscured by the obstructions to liberation and omniscience. . (The Fundamental Potential for Enlightenment by Geshe Archarya Thubten Loden, pgs. 99-103) 
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