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Chapter One: The Essence of a One Gone Thus

Verses 46-50
I am going to summarise what we had discussed so far. If you hadn’t understood the earlier explanation on the aspect of manifestation, then you may not get much out of this summary. But if I were to go word by word, it would be difficult to summarise. When I try to summarise, it is also very difficult as you may not understand the meaning. You have to try to pay attention. If you really want to understand this topic, then ideally you should put aside the time to come to class continuously because these things are all inter-related. I can't keep on repeating or summarising over and over again.

Manifestation is the sixth aspect of the ten aspects explaining the clear light nature of the mind. The point of understanding this aspect is to see how all sentient beings possess the tathagata essence.  
When we look at suchness from the perspective of the persons who possess it, there are three:-

1. an ordinary being 

2. a superior being 

3. a buddha. 

The suchness that is accompanied by defilements in the continua of ordinary beings and the superior beings is the tathagata essence (or buddha nature) whereas the suchness in the continua of the buddhas is the dharmakaya, the Truth Body. 

A qualm may arise as to why there are so many different kinds of suchnesses? The seventh aspect, states [of difference] (or temporary divisions) of the tathagata essence is the response to this qualm, where it is clarified that the division of suchness into three is done on the basis of these being temporary divisions and not because the suchnesses are of different entities. 
(1,46)
Impure, [both] impure and pure,

And very pure are respectively

Called the element of a sentient being,

Bodhisattva, and Buddha.

· The first “impure” refers to the suchness that is not purified of even the slightest defilement. This suchness is the element of ordinary beings. 

· The second “impure and pure” refers to the suchness that is not purified of all the defilements (the impure) but is purified of the seeds of the intellectually acquired afflictions (pure). This suchness is the element of the bodhisattva.

· The third “very pure” refers to the suchness that is purified of both the intellectually acquired and innate afflictions. This suchness is the element of the Buddha so this very pure suchness is the Tathagata, the One Gone Thus.
When we look at the bases of designation of these three persons, they are imputed onto something that has the nature of emptiness and are therefore, the same entity.

· Sentient beings and bodhisattvas are imputed onto suchness that is accompanied by defilements, their bases of designation. Therefore it is “impure” and “impure and pure.” 
· The “very pure” refers to the suchness that is completely without defilements which is the basis of designation of the Buddha. 
When we think about a person, what is the nature of that person? When we look for the person, after analysis, the ‘person’ is not findable. What we find instead is the emptiness of that person. Understanding the emptiness of the person, we understand how that person is basically a mere imputation onto that emptiness. When we think about this, it gives us some understanding that everything is in the nature of emptiness and that everything arises from emptiness. 
The extensive explanation of states of difference appears in Verse 47.
(1, 47)
The basis constituent that is contained
Within these six topics of entity and so forth [i.e., causes, effect, function, possession, manifestation, and states]
Is indicated with [those] three names in terms of these three states
[Whereas in its entity there is not the slightest difference].
The basis constituent, suchness, is contained within these six topics (or aspects). “Three names in terms of these three states”: The suchness that is established by these different topics at different times is given different names. This temporary division of suchness is not made based on the suchnesses having different entities but rather on the basis of “states” as mentioned in the text. It is a temporary terminological division This answers the earlier qualm of why there are so many different kinds of suchnesses. 
 
Next is the aspect of the meaning of omnipresence [that is reality pervading all or the all-pervading character) which is explained in Verse 48.
(1,48)
Just as space which has a non-conceptual [and unobstructed] nature
Pervades [undifferentiably] all [physical things],
So the nature of the mind, the undefiled basic element,
Pervades all states of persons.
The division of suchness into three is a temporary terminological division and is not made on the basis of suchness having different entities. The suchness of these three states (or times) does not have different entities because suchness pervades all. If these three suchnesses were of different entities, then we cannot say that suchness pervades all as there are the three types of persons. 
In Verse 48, space is used as an analogy for its pervasion of everything. Although space does not think, ‘I am going to pervade everything,’ nevertheless it does so. Similarly, emptiness, which is the nature of the mind, pervades all just as space pervades all phenomena. This is discussed on pg. 94 of the commentary: “Unformed space is the mere negation of obstructing tangibility; it does not take the form of a self-sustaining affirmation. Although it pervades different "receptacles," it is only given different names on the basis of these individual phenomena. From the point of view of its own nature it does not take on individual forms. Similarly, the entity of pure suchness, which is the mere negation of existence by nature, pervades everything, and yet, unlike blue and yellow, for example, from the point of view of its nature it does not take on different forms. One single nature pervades all states; merely the states are differentiated.”

If we say that the mind, which is empty of inherent existence, pervades all, is there a problem? 
The extensive explanation of this meaning of omnipresence is given in Verse 49.
(1,49)
[The pure basic element] pervades the general character of all phenomena,
[Thus] it pervades [all states of] faulty [common beings,
Bodhisattvas] with good qualities, and [Buddhas of] final [qualities]
Just as space is omnipresent in low, middling, and supreme forms [such as earth, copper, and gold vessels].
In pg. 95 of the commentary, it states: “In its generality the basic element of suchness pervades every fault, every good quality that has left behind particular seeds of the defilement, and every ultimate quality, in the same way as space pervades lesser forms, such as an earthenware receptacle, intermediate such as a copper receptacle, and supreme forms such as a gold receptacle.”

This explanation shows that the suchness in the continua of an ordinary being, a bodhisattva or a Buddha are not different entities but one entity. Their nature is not different, but having said that, these three different types of suchness are not the same. Having the same nature does not necessarily mean that they are the same because when divided terminologically, there are three, not one.  
To summarise, manifestation is the sixth of the ten aspects. When suchness is divided from the perspective of the person who possesses it, there are three divisions: (1) an ordinary being, (2) a bodhisattva and (3) the Tathagata. However, this division of suchness does not lead to the fault of there being many different suchnesses because this temporary division is not made on the basis of the entity of suchness, because these three suchnesses have the same entity. This point is further elaborated by the seventh and eighth aspects, states of difference and the meaning of omnipresence. 

The ninth aspect is immutability at all times (or eternally unchangeable). Suchness that is impure (i.e., accompanied by defilements, in the continua of ordinary and superior beings) will ultimately become very pure suchness when all the defilements are purified, i.e. when one becomes a buddha. The impure suchness is purified when one achieves enlightenment and acquires perfect qualities. However, the suchnesses of the three types of persons are of the same entity and unchanging. 
A qualm may arise: "If the first two states are with fault and the third state is without fault and endowed with excellent qualities, then how can it be claimed that the latter exists in the same way as the former?" (Pg. 97 of the commentary). 

The ninth aspect is the response to this qualm.  The division of suchness into three is a terminological division only. Our position is that despite the fact that impure suchness becomes suchness that is very pure, the suchness itself has not changed as it is eternally unchangeable. The following verses will prove this assertion.
(1,50)
[Even when the essential constituent is together with defilement,] those faults are adventitious [and suitable to be removed, thus they are not its nature],

And its good qualities are naturally indivisible [unfit to be removed and thus not adventitious].

Therefore, as it was before [when in cyclic existence] so it is later in [nirvana,

Always] of unchangeable nature.

The last two lines of verse 50: “Therefore, as it was before [when in cyclic existence] so it is later in [nirvana, always] of unchangeable nature” is the thesis that suchness is eternally unchangeable. 

The proof of this thesis appears in the first two lines of Verse 50: “[Even when the essential constituent is together with defilement,] those faults are adventitious [and suitable to be removed, thus they are not its nature], and its good qualities are naturally indivisible [unfit to be removed and thus not adventitious].”
“Those faults are adventitious and its good qualities are naturally indivisible”:   How do these two reasons act as proof of the thesis that suchness is unchangeable? Think about this.

Question:
Is there a difference between a ‘basis of designation’ and ‘base’?

Answer: 
Geshe-la: In Tibetan, there is no difference between the two terms. 

These have many meanings. The basis of designation can mean that which is dependently arisen or refer to the base upon which we impute something. A person is that which is imputed in dependence on the five aggregates. The aggregates are the bases of designation of a person. Is it also the base of a person? Geshe-la: I think they are the same. 

With respect to the process of imputation, you can impute by depending on the basis or you can also impute onto that basis. 
Let us take momentariness as the object. Momentariness is the basis of designation of impermanence. Impermanence is imputed by depending on momentariness. There is however much debate as to whether momentariness is the basis of designation of impermanence. 
In some texts, it is mentioned that the bases of designation and imputed phenomena are mutually exclusive. Whatever are imputed phenomena are not bases of designation. In this case, impermanence is not momentariness.
  

Question:

Is the suchness with defilement the final basis of designation of the sentient being or not?

Geshe-la: You can say that.

Response to student’s question:

Geshe-la: You can’t say that suchness with defilement is a sentient being. If you say that, that is the same as saying emptiness is sentient being, isn’t it? So you cannot say that. Suchness which is totally purified of its defilements, that is Tathagata, you can say that. Basis of sentient being doesn’t mean that it is a sentient being!
Response to student’s question:

In the context of ordinary beings, the seed of obscurations refers to the objects of abandonment on the path of seeing. 
The bodhisattva superiors have abandoned those obscurations that are to be abandoned on the path of seeing but have not yet abandoned the obscurations that have to be abandoned on the path of meditation. Therefore in relation to the bodhisattvas, the seed of obscurations refer to the object of abandonment on the path of meditation. 
We can also relate these to intellectually-acquired afflictions and innate afflictions. Ordinary beings have not abandoned the intellectually-acquired afflictions. Bodhisattvas have abandoned these but not the innate afflictions. 
We can say that ordinary beings have not abandoned the seed of obscurations and we can also say that they have not abandoned the seed of defilements. They both mean that ordinary beings have not abandoned the intellectually acquired afflictions. For the bodhisattvas, we can say that they have not abandoned the seed of obscurations and we can also say that they have not abandoned the seed of defilements. They both mean that they have not abandoned the innate afflictions.
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� Root text (v.47)


Here the suchness with defilement basic element is imputed as the three kinds of person by way of its gradual progression and is taught by three names. This is what is being taught here; they are not, as explained above, actual illustrations of the three kinds of person. How is the basic element described? It is summarized by the six topics, nature and so forth, and is the suchness ascertained by those topics. In brief, it is imputed by three different names in three different states. (Gyaltsab Je’s commentary, pg. 91 - 92) 





� Teaching (v.48)


Just as space pervades every absence of obstructing tangibility, and is of a non-conceptual nature that never thinks, "I pervade the emptiness within the world," likewise emptiness by nature, the defilement-free sphere that is the nature of the mind, pervades all phenomena. "Defilement-free sphere" indicates that the defilements are not of the nature of the mind, and does not refer solely to the absence of adventitious defilement.


Unformed space is the mere negation of obstructing tangibility; it does not take the form of a self-sustaining affirmation. Although it pervades different "receptacles," it is only given different names on the basis of these individual phenomena. From the point of view of its own nature it does not take on individual forms. Similarly, the entity of pure suchness, which is the mere negation of existence by nature, pervades everything, and yet, unlike blue and yellow, for example, from the point of view of its nature it does not take on different forms. One single nature pervades all states; merely the states are differentiated. (Gyaltsab Je’s commentary, pg. 94) 





� Root text (v.49)


In its generality the basic element of suchness pervades every fault, every good quality that has left behind particular seeds of defilement, and every ultimate quality, in the same way as space pervades lesser forms, such as an earthenware receptacle, intermediate such as a copper receptacle, and supreme forms such as a gold receptacle.


Application to scripture


"Therefore, the basic element of sentient beings is not one thing and the dharmakaya another, because the basic element of sentient beings," when its suchness with defilement is purified of all defilement, "is the dharmakaya. The dharmakaya," during the time it is emptiness by nature with defilement, "is the basic element of sentient beings. In reality they are not two." From the point of view of its nature it does not appear in distinct forms. "Only in words are they different. This the buddha has said."


To say that the basic element of sentient beings and the dharmakaya are identical in meaning contradicts logic. Therefore, just as the paths of a crow and of a vulture flying through the sky do not appear in different forms, and just as space itself in different receptacles does not appear in different forms, but is only differentiated by words, in the same way emptiness by nature is known as the basic element of sentient beings when it is suchness with defilement and as the dharmakaya when it is the extinction of all defilement. However, from the point of view of its own nature it does not take on different forms. This is the meaning of the above text. (Gyaltsab Je’s commentary, pg. 95-96) 





� Link


This begins, "Although the tathagata basic element dwells in these three states…" "The fourteen verses" refers to fourteen "root-like" verses. Twelve of these teach the immutability of the basic element during the impure states.


One verse, beginning "Released from birth, death and old age…" teaches immutability during the impure and pure states, and one root-like verse, beginning, "Unchangeable and inexhaustible…" teaches the totally pure state.


On the following verses of root text, there is one verse that summarizes all three states (v.50), twelve root-like verses (v.51-62) and two commentary like verses on the first state (v.63-64), one root-like verse (v.65) and twelve commentary-like verses on the second state (v.66-77), [145] one root-text verse (v.78) and six commentary-like verses on the third state (v.79-84). Therefore there are thirty-five verses on the topic of immutability.


Root text (v.50)


Just as emptiness by nature exists in the minds of ordinary sentient beings, likewise in the later states of the Hearer and Solitary Realizer arya, the bodhisattva arya, and the totally pure state, it remains as suchness, which is the mere negation of existence by its own nature. Just as it exists in the third state, so it was in the first and second state. Therefore it is an unchanging suchness.


You may ask, "If the first two states are with fault and the third state is without fault and endowed with excellent qualities, then how can it be claimed that the latter exists in the same way as the former?" There is no contradiction here. The faults are adventitious in that they can be removed, every quality of the buddha can be developed and the focus for the development of these qualities exists innately. Therefore, the mere negation of existence by way of its own nature cannot be changed by the faults, nor can it be altered by the qualities also, because just as every drop of water is of one taste with the ocean, so every phenomenon is of one taste within natural emptiness. Therefore, the ultimate truth cannot take any form other than the mere negation of existence by way of its own nature. Moreover, when perceived in the meditative placement of every arya being, it abides in that state and does not differ in form in the slightest. That is the meaning of immutability, whereas the assertion of a permanent functional phenomenon does not belong to the tradition of this dharma.


Description of each category


These are in the fourteen verses. "The fourteenth verse explains that in the totally pure state," from the perspective of their nature and of being separable, the qualities "are indivisible and inseparable."


Individual explanations


1. Immutable during the impure state


2. Immutable during the impure and pure state


3. Immutable during the totally pure state [146] (Gyaltsab Je’s commentary, pg. 96-98) 


******************************


All-pervading character


Just as space, concept-free by nature,


Is all-pervading. So


The nature of mind, the immaculate sphere.


Is likewise all-pervasive.


Space has no conceptual intention to be everywhere, nor to abide within all empty vessels. Nonetheless it naturally ex�ists everywhere. Like that, suchness has no conceptual in�tention to pervade the minds of all beings and all estab�lished bases, but naturally does so. The nature of mind is referred to as the immaculate sphere because it is not touched by the slightest impurity.


Space is posited as the mere absence of obstructive con�tact. It pervades the entire variety of vessels and is differ�entiated only on the basis of the vessel or boundary that surrounds it. For example, we may speak of the space in the cupboard or the space in the bedroom. The space itself is identical in each case but is differentiated by the bound�ary, or perhaps the direction, that qualifies it. Likewise, suchness is the mere absence of inherent existence and is differentiated merely on the variation in the base that qualifies suchness in particular instances. We can therefore speak of the emptiness, or suchness, of the person and the emptiness of phenomena. Though the base of the empti�ness is different, the emptiness itself is identical. Ulti�mately there is only one suchness. This is in contrast, for example, to the way that the colours blue and yellow are omniscience differentiated, where a distinction can be made on the ba�sis of their entity.


This general characteristic pervades


The faulty, the qualified and the ultimate,


As with space and the inferior,


Medium and supreme aspects of forms.


The suchness which is the general characteristic of all things pervades ordinary beings, who are referred to as faulty because they have not yet in any way overcome the obstructions. It pervades Superior beings, who are referred to as the qualified because, though they have not com�pleted the accumulation of all qualities, they nonetheless have the qualities arising from having partially removed the obstructions. Suchness also pervades Buddhas, who are referred to as the ultimate. The point is illustrated by considering inferior, medium and supreme forms. A vessel made of clay would be considered an inferior form. One made of bronze would be considered medium, whereas a vessel made of gold would be called supreme. Space itself naturally and equally pervades the inferior clay, medium bronze and supreme gold vessels. There is no difference in the space itself, whether it be held within an inferior, medium or supreme quality vessel. Though we refer to the clay pof s space, the bronze pofs space and the gold vase's space, they are merely nominal distinctions. The actual en�tity of space is identical in each case. Like that, when we refer to an ordinary being's suchness, a Superior's such�ness or a Buddha's suchness, we are making a nominal distinction. The entity of suchness is identical in every in�stance at its ultimate level.


Though we refer to an ordinary being's suchness as being stained by delusions and obstructions as compared to a Buddha's suchness, which is completely and utterly free of delusions and obstructions, these are conventional, or nominal, distinctions. Ultimately, from the point of view of its entity, suchness is always simply undifferentiated suchness. There is no distinction at the ultimate level. Similarly, whether it be a lowly crow flying through space or a great eagle winging its way through space, the space itself is the same.


Eternally unchangeable


Though possessing adventitious faults, 


Because it has qualities by nature, 


It is the unchanging reality, 


The same after as it was before.


The mind is empty of inherent existence during the stage of an ordinary being, and also during the stage of Superior Hearers or Solitary Realisers and Superior Bodhisattvas. Their mind is empty of inherent existence as is the mind at the stage of a Buddha. The suchness of the mind, or the mind's actual mode of existence, is the mere absence of in�herent existence and this remains its unchanging reality during the three stages of ordinary being, Superior being and Buddha. A difference is therefore not seen in the such�ness of the mind of a sentient being, a Superior Hearer or Solitary Realiser, or a Bodhisattva. Rather, a distinction can be made on the basis of whether there is temporary, com�plete or partial obscuration of the nature of the mind by the adventitious defilements.


As space pervades all and, Due to being subtle, is completely unaffected, So, that which abides in all sentient beings, Is completely unaffected.


Space pervades all worlds of the desire, form and formless realms. It is said to be subtle because it is non-material and not an object directly apprehended by sense conscious�nesses. It is not affected by material forms, atoms and so on. Like that, Buddha nature pervades all sentient beings but is not affected by delusions and so on because it is pure by nature.


Just as all worlds


Arise and disintegrate within space,


So in the unproduced sphere


All the senses arise and subside.


All worlds, universes, suns, moons and stars depend for their existence on space. The bases of matter, the air, fire, water and earth elements, all arise within space and even�tually disintegrate within space. Space itself, however, nei�ther arises nor disintegrates and nor does it depend for its existence on the elements. In like manner, the worlds of the senses arise and pass within the sphere of reality, or emptiness. Without a nature of emptiness they could not come into existence at all and nor could they disintegrate. They are dependent arisings and their very function and existence depends on emptiness. However, emptiness itself neither arises nor disintegrates and is thus referred to as the sphere of the unproduced. The natural potential is emptiness and in nature it is not dependent on the senses for its existence. As Nagarjuna says in Chapter 24 of his Treatise on the Middle Way:


To whatever emptiness is applicable, 


All is applicable to that. 


To whatever emptiness is not applicable, 


All is not applicable to that.


Here Nagarjuna is emphasising that emptiness must nec�essarily be the underlying nature of all phenomena. By this underlying nature being applicable, all other things are possible. The process of production, the relationship be�tween causes and effects, the relationship between virtue and happiness, non-virtue and suffering, nirvana and samsara, the progress on the path and the attainment of en�lightenment are only possible within the context of having a nature of emptiness. If the nature of phenomena were not emptiness, none of these things would be possible. Causes would always be inherently causes and could thus not transform into effects. Sentient beings would be inherently deluded and could thus never progress to enlightenment. There would be no relationship between non-virtue and suffering because they would be inherently other. As Nagarjuna says in his Treatise on the Middle Way:


As there are no phenomena 


That are not dependent arisings, 


There are no phenomena 


That are not empty.


All phenomena exist and function as mere dependent aris�ings with a final nature of emptiness. No phenomenon comes into existence without a nature of emptiness. Nagar�juna goes on in Chapter 24 of his Treatise on the Middle Way:


If all these are not empty, 


There is no production and no disintegration. 


That would imply that the four noble truths 


Could not exist for you.


Without causes and effects having a nature of emptiness there could be no production of new effects from causes and no disintegration of that which has been produced. This is because, were they not mere dependent arisings with a nature of emptiness, causes and effects would exist inherently, independently, and by their own power and thus bear no relation to each other. Nagarjuna illustrates this by showing that in such a case, true causes could not produce true suffering and true paths could not bring about the cessation of suffering, and therefore the four noble truths would not apply to us. So without there being a nature of emptiness, phenomena could neither be pro�duced nor disintegrate.


The Sublime Continuum continues with the analogy of space as follows:


Just as space has never before


Been burnt by fires.


So this (suchness) is not burnt by the fires of


Death, sickness and ageing.


Space can never be burnt by fire. Similarly the true nature of the mind, its suchness or its Buddha potential, though it be stained by defilements, cannot itself be harmed by the fire of sickness, the fire of ageing and the fire of death.


Free of birth, death, sickness and ageing,


They have realised the nature as it is.


Through this cause, and by generating compassion for beings,


Though separated from the poverty of birth and so on,


The wise depend on (birth and so on).


This verse refers to a Superior Bodhisattva. Due to her real�isation of the natural potential, or suchness, conjoined specifically with the special method of bodhichitta, she is free from samsaric birth, death, sickness and ageing. How�ever, such beings still take rebirth in samsara in order to benefit others and to complete their accumulations of merit and wisdom. Their births, though, are not conditioned by afflicted karma and delusion as in the case of ordinary be�ings. A Superior Bodhisattva takes birth through the causes of her direct realisation of suchness and through having generated great compassion for all living beings. 


Such a Bodhisattva is referred to as being both 'pure and impure'. She is pure in being free from the bondage of samsaric birth, sickness, ageing and death. The Superior Bodhisattva is called impure because she nonetheless shows the actions of birth, sickness, ageing and death within samsara, even though this is entirely due to com�passion.


Though they are not bound to samsara through delu�sion and afflicted karma, Superior Bodhisattvas see the suffering, sickness, ageing and so on of other beings and this stimulates their compassion. It is through this com�passion that Superior Bodhisattvas show the actions of taking rebirth in the place of samsara.


The Superiors have completely abandoned 


The suffering of death, sickness and ageing. 


It does not (apply) to them because their birth is 


Not through the influence of karma and delusions.


A Superior Bodhisattva does not have the sufferings of samsara because he has abandoned the experiences of birth, sickness, old age and death that arise due to karma and delusions. A Superior Bodhisattva no longer takes birth under the influence of karma and delusions. In con�trast, however, a Superior Hearer or Solitary Realiser can still take rebirth under the influence of karma and delusion because, though they have the wisdom which directly per�ceives emptiness, this wisdom is not conjoined with the special method of bodhichitta.


A first ground Bodhisattva (who has not previously completed the hinayana path) still has delusions, but these delusions are unable to affect him. Due to the power of his bodhichitta and wisdom he can completely control the delusions, just as a powerful antidote can overcome the effect of any poison that one may have eaten. Though we may refer to the delusions within the continuum of a Su�perior, the connotation of the delusions afflicting the mind does not apply. This is because the Superior Bodhisattva's bodhichitta and wisdom completely control the effect of the delusions and they are unable to harm him.


Because of perceiving immaculate suchness, 


They have passed beyond birth and so on.


 Still, the compassionate-natured display 


Birth, death, ageing and sickness.


Because they directly perceive the immaculate suchness of Buddha potential and are empowered by the special method of bodhichitta, Superior Bodhisattvas have passed beyond rebirth under the influence of karma and delu�sions. However, they continue to display birth, death, ageing, sickness and so on within samsara due to their compassionate nature and the power of their prayers. (The Fundamental Potential for Enlightenment by Geshe Archarya Thubten Loden –  pp 107)





� Momentariness, the doctrine that everything that exists in time exists only for a moment, is a keynote doctrine of Buddhism. It analyses apparently continuous existence into something like the apparently continuous existence of the image cast by projected movie film: a succession of discrete momentary existences come to appear as a continuous existence.
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