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Chapter One: The Essence of a One Gone Thus

Verses 50-56
In the last lesson, we saw how suchness is temporarily divided into three states though its entity does not change. The suchness that is considered impure is possessed by ordinary beings and the bodhisattvas while the very pure suchness is possessed by a buddha. 
A qualm may arise that since suchness is classified into impure and pure states, it is incorrect to assert it does not change. The response to this qualm can be found in the first two lines of verse 50: “[Even when the essential constituent is together with defilement,] those faults are adventitious [and suitable to be removed, thus they are not its nature], and its good qualities are naturally indivisible [unfit to be removed and thus not adventitious].” 

 (1,50)
[Even when the essential constituent is together with defilement,] those faults are adventitious [and suitable to be removed, thus they are not its nature],

And its good qualities are naturally indivisible [unfit to be removed and thus not adventitious].

Therefore, as it was before [when in cyclic existence] so it is later in [nirvana,

Always] of unchangeable nature.

How do “those faults of the defilements are adventitious and its good qualities are naturally indivisible’” answer the qualm? This is further elaborated in pg. 97 of the commentary.

“There is no contradiction here. The faults are adventitious in that they can be removed, every quality of the buddha can be developed and the focus for the development of these qualities exists innately. Therefore, the mere negation of existence by way of its own nature cannot be changed by the faults, nor can it be altered by the qualities also, because just as every drop of water is of one taste with the ocean, so every phenomenon is of one taste within natural emptiness. Therefore, the ultimate truth cannot take any form other than the mere negation of existence by way of its own nature. Moreover, when perceived in the meditative placement of every arya being, it abides in that state and does not differ in form in the slightest. That is the meaning of immutability.” 

“Those faults are adventitious”: Suchness, the emptiness of the mind, does not change but the adventitious defilements do when we apply the antidotes to them, gradually removing them.  When the defilements are removed, that suchness acquires a different name but suchness itself has not changed. 
“Its good qualities are naturally indivisible”: This does not mean that sentient beings already have the qualities of a buddha within them. Otherwise, this would suggest that sentient beings are already buddhas, but this is not the case. Rather than taking this to mean that good qualities are already naturally abiding within sentient beings, we can say that in the mental continua of  sentient beings, there exist the potential for the development of the qualities of the Buddha.
It is stated in some commentaries that, during the time of sentient beings, the suchness they possess is accompanied by defilements. At the time when the suchness is very pure and at its ultimate state, that suchness is endowed with good qualities and is indivisible from the qualities of the Buddha.  

Gyaltsab Je is saying that the faults are adventitious and every quality of the Buddha can be developed. In the earlier lessons, we had looked at the meaning of the phrase, ‘the nature of mind is clear light.’  One way of understanding this is to see it in terms of the emptiness of the mind. 

· Because the mind is empty of inherent existence therefore the adventitious defilements can be eliminated. 
· Because the defilements can be eliminated, therefore they are adventitious. 
· Because the mind is empty of inherent existence, all good qualities can be developed. 
Now, we look at the suchness that is immutable (or eternally unchanging) during the three different states:
1. immutability during the impure state,

2. immutability during the impure and pure state and 

3. immutability during the totally pure state.

There are many outlines and subsections on this topic but we are not going through every one of them. We will just look at immutability during the impure state. 
 The brief presentation of this is covered in Verses 51 and 52.

(1, 51)
Just as space pervades all [physical phenomena]

But due to being subtle is not affected [by the faults of the impermanence and so forth of forms],

So this [essential constituent] dwelling in all sentient beings

Is not affected [by the faults of sentient beings].

(1, 52)
Just as the world [of the environment] in all ways

Is [initially] produced and [finally] disintegrates in space [but space is not produced and does not disintegrate],

So the sense powers [of sentient beings] are [initially] produced and [finally] disintegrate

In the basic element which is not produced [by causes and conditions, but that basic element is not produced and does not disintegrate].

 “Untainted by the phenomena of mental afflictions (v.51)

Space pervades this entire receptacle-like world and yet because it exists as the mere negation of obstructing tangibility and is therefore an unformed phenomenon, and because it is not an object directly held by the senses, it is a subtle phenomenon and consequently remains untainted by the faults of this world such as dirt and dust. Similarly, the naturally pure basic element, this non-afflicted state, pervades the minds of all sentient beings and yet because it is not transformed or altered by karma and affliction it remains untainted.

Untainted by birth and destruction caused by the above (v.52)

In every receptacle-like world all dependent phenomena commencing from the air mandala are born in space and will be destroyed in space by the fire at the end of time, and so forth,. Similarly, the senses are born and destroyed within this unformed and naturally pure sphere and yet it remains unchanged by these phenomena.”(Pg. 98-99 of the commentary)  
Verse 51 states that space is not tainted in any way by the faults of the physical world such as dust and dirt. Therefore it is unchanging. Similarly, the “naturally pure basic element, this non-afflicted state” of sentient beings cannot be transformed or tainted by karma and afflictions.
The commentary of Verse 52 refers to the process by which this physical world is formed. Ultimately, the universe is formed on the basis of space. The wind mandala is formed on the basis of space. On the basis of the wind mandala, the water mandala is formed and on the basis of that comes the earth mandala.   Earth is based on the water, water is based on the wind and the wind is ultimately based on the space element. This is the process of the formation of the physical world which can also be destroyed, for example, by fire.
The formation and destruction of the world are situated in space but that space does not alter in any way. That is the fundamental nature of space. Likewise within the state of emptiness, incorrect attention (i.e., grasping at true existence) arises. From that, affliction arises and then we accumulate karma. Due to karma, we acquire the appropriated physical and mental aggregates, which is how the aggregates are formed. They too will undergo disintegration. However the emptiness of the mind remains unchanged.

The extensive explanation of immutability during the impure state is covered in 12 verses from Verses 53 to 64. 
(1,53)
Just as space has never been burned in the past

By the fires [of the end of an eon, hells, or ordinary fire],

So this [essential constituent] has not been burned

By the fires of death, sickness, and aging.

Space has never been burnt in anyway or destroyed by fire. Likewise, the emptiness of the mind, the tathagata essence, has never been burnt by the fires of death, sickness and aging.

Verse 54 uses an analogy.

(1,54)
[The sphere of] earth [forms in dependence] upon water;

Water [depends] on wind; wind subsists in space,

But space [does not depend on causes and conditions and thus] does not subsist

[In dependence] upon the constituents of wind, water, and earth.

Earth depends on water, water depends on wind and wind subsists in space. The constituents depend on one another and they all depend on space but space does not depend on them.  The intended meaning of this analogy can be found in Verses 55 and 56.
(1,55)
Similarly, the mental and physical aggregates, constituents, and sense powers

Subsist on [contaminated] actions and afflictive emotions [as their causes].

Actions and afflictive emotions always subsist [in dependence]

Upon improper mental application [such as conceiving the impermanent to be permanent].

(1,56)
Improper mental application subsists on [the basic element

Of natural clear light,] the purity of the mind.

The phenomena included in the [clear light] nature of the mind

Do not subsist on any [improper mental application, contaminated actions, or afflictive emotions, and so forth].

Most of the verses are quite straightforward. The challenging part is how the improper (or incorrect) attention subsists on something that is by nature empty. Yet this basic element does not subsist on the improper mental attention as in stated Verse 56: “Improper mental application subsists on [the basic element of natural clear light,] the purity of the mind. The phenomena included in the [clear light] nature of the mind do not subsist on any [improper mental application, contaminated actions, or afflictive emotions, and so forth].”.

This is important: “The meaning of these two verses is that when examining karma and affliction, etc., to see if they exist by way of their own nature or not, one finds not a trace of anything existing by way of its own nature, and therefore finally one comes to a understanding of emptiness by nature, beyond which one does not go. When one searches for the true state of this natural emptiness one sees that it does not pass beyond natural emptiness itself, and therefore will never become anything else or change into karma and affliction. Therefore, this section means that even during the impure state emptiness by nature cannot be altered or affected by karma and affliction.” (Pg. 100 of the commentary).  

When I read this paragraph, my own interpretation is that whether it is the improper mental application or karma and afflictions, they all depend on emptiness. When we analyse and look for the improper mental application or karma and afflictions, they are not findable but what we discover at the end is emptiness. From that, one has to posit karma and affliction depend on this emptiness. Improper mental application also arises within the state of emptiness and therefore depends on it. We can therefore say improper mental application and karma and afflictions subsist in emptiness but emptiness does not subsist on improper mental application or karma and afflictions. I am expressing my own interpretation.

When we look for the improper mental application or karma and afflictions, we cannot find them but what we can find is emptiness. When we look for this emptiness, what we then find is the emptiness of that emptiness. We do not get something that is other than emptiness. Therefore, we say emptiness does not subsist in the improper mental application. Is this OK? From my own side, this is what the commentary was driving at.

Question: 
When the superior being is in meditative equipoise focusing on the emptiness of form and realising the emptiness of form, while within that state, can the bodhisattva posit form onto the emptiness that is appearing to him?

Answer: 
No, because during the bodhisattva’s meditative equipoise focussing on emptiness, nothing appears except emptiness. What appears to the bodhisattva who has realised the emptiness of form is emptiness, not form.  That wisdom of meditative equipoise does not label that is form. The labelling or imputation of form is done during the post-meditative equipoise state. 
“This analysis is concentrating on the mind's emptiness by nature, its emptiness of existing by way its own characteristics, its emptiness of true existence, its existence as a natural purity, as the true state of phenomena, and as the ultimate truth. By doing this, one establishes incidentally that the defilements are adventitious. Later on in the text the nine examples, as explicitly taught in the Tathagata Essence Sutra, concentrate on establishing the defilements as adventitious while the mind as empty of true existence and free of elaboration is explained incidentally.” (Pg. 100 of the commentary)  

There are 12 verses giving an extensive explanation of  immutability during the impure state. They are not difficult to understand, basically explaining the relationship between the analogies used and their meanings. Verses 65 to 77 explain immutability during the impure and pure states and the  explanation of immutability during the totally pure state is explained in seven  verses from Verse 78 to 84.
  

The tenth aspect, undifferentiability [of the final] qualities starts from Verses 85 to the first two lines of Verse 96. We will discuss this in the next class.

Question: 

Are the Buddha’s qualities indivisible with suchness?

Answer:

 We do not have the Buddha’s qualities but we do have the potential that makes it possible for us to develop those qualities. The suchness of sentient beings’ minds and of the Buddha’s mind have the same nature. Just as the quality of the Buddha is indivisible with the suchness of his mind, it seems that we have to say that the quality of the Buddha would have to exist indivisibly with the suchness of sentient beings’ minds. We may then think, “The Buddha’s qualities are there but for us sentient beings, they are obscured by our defilements.” This is posited by some traditions but this is not our position. 
To understand this view, we can think of the example of gold being covered with filth. Gold which is precious does not change even though it is covered by filth. After cleaning, the gold will shine, which is part of its nature. Similarly the Buddha qualities are there but we don’t realise them.  

Question:

This is related to Verse 149. How does seeing suchness of the mind cause virtue to increase? 

Answer: 
When we realise the mind is empty of inherent existence, then we can understand that the afflictions being adventitious can be removed. From understanding that the mind is empty of inherent existence, we can then understand that all good qualities can be developed. 
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� Root text (v.50)


Just as emptiness by nature exists in the minds of ordinary sentient beings, likewise in the later states of the Hearer and Solitary Realizer arya, the bodhisattva arya, and the totally pure state, it remains as suchness, which is the mere negation of existence by its own nature. Just as it exists in the third state, so it was in the first and second state. Therefore it is an unchanging suchness.


You may ask, "If the first two states are with fault and the third state is without fault and endowed with excellent qualities, then how can it be claimed that the latter exists in the same way as the former?" There is no contradiction here. The faults are adventitious in that they can be removed, every quality of the buddha can be developed and the focus for the development of these qualities exists innately. Therefore, the mere negation of existence by way of its own nature cannot be changed by the faults, nor can it be altered by the qualities also, because just as every drop of water is of one taste with the ocean, so every phenomenon is of one taste within natural emptiness. Therefore, the ultimate truth cannot take any form other than the mere negation of existence by way of its own nature. Moreover, when perceived in the meditative placement of every arya being, it abides in that state and does not differ in form in the slightest. That is the meaning of immutability, whereas the assertion of a permanent functional phenomenon does not belong to the tradition of this dharma.’ (Gyaltsab Je’s commentary, pg. 97) 





� Description of each category


These are in the fourteen verses. "The fourteenth verse explains that in the totally pure state," from the perspective of their nature and of being separable, the qualities "are indivisible and inseparable."


Individual explanations


1. Immutable during the impure state


2. Immutable during the impure and pure state


3. Immutable during the totally pure state 


Immutable during the impure state


This begins with the question, "What are the twelve verses (v.51-62) that begin the teaching on immutability in the impure state?" The answer is under two headings:


1. Unchanged by karma and affliction, creators of the aggregates


2. Unchanged by old age, etc., destroyer of the aggregates, and likened to fire


Brief teaching


1. Untainted by the phenomena of mental afflictions


2. Untainted by birth and destruction caused by the above (Gyaltsab Je’s commentary, pg. 97-98) 





� Expanded explanation


1. Untainted by the phenomena of destruction


2. Untainted by the phenomena of birth





Untainted by the phenomena of destruction (v.53)


Just as space has never been burned by fires, so suchness with defilement is not subject to destruction and has never been burnt by the fires of death, illness and old age. "Fires" is in the plural and refers to the three fires.1 The explanation on being untainted by the phenomena of destruction is therefore shorter and is dealt with first.


Untainted by the phenomena of birth


1. Simile


2. Phenomenon illustrated by simile


3. Correspondence of simile to phenomenon


Simile (v.54)


The earth mandala rests in the water mandala; water rests in air, and the air mandala rests in space. Unformed space, however, does not dwell in the spheres of air, water and earth.


Phenomenon illustrated by simile (v.55/6)


Similarly, the aggregates, as summarized by afflicted ripening, and the constituents and sensory sources, such as the sense of sight, dwell in their own causes, namely karma and affliction. Karma and affliction, such as desire, constantly dwell in the incorrect mental engagement of holding to the true existence of the person and aggregates. This incorrect mental engagement abides in the natural purity of the true state of the mind. However, the ultimate truth of the mind, being the final mode of existence, does not dwell in any of the phenomena of karma and delusion, etc.


The meaning of these two verses is that when examining karma and affliction, etc., to see if they exist by way of their own nature or not, one finds not a trace of anything existing by way of its own nature, and therefore finally one comes to a understanding of emptiness by nature, beyond which one does not go. When one searches for the true state of this natural emptiness one sees that it does not pass beyond natural emptiness itself, and therefore will never become anything else or change into karma and affliction. Therefore, this section means that even during the impure state emptiness by nature cannot be altered or affected by karma and affliction. It does not mean that suchness with defilement cannot be transformed into suchness without defilement by the power of the antidotes.


This analysis is concentrating on the mind's emptiness by nature, its emptiness of existing by way its own characteristics, its emptiness of true existence, its existence as a natural purity, as the true state of phenomena, and as the ultimate truth. By doing this, one establishes incidentally that the defilements are adventitious. Later on in the text the nine examples, as explicitly taught in the Tathagata Essence Sutra, concentrate on establishing the defilements as adventitious while the mind as empty of true existence and free of elaboration is explained incidentally. (Gyaltsab Je’s commentary, pg. 99-101) 
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