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Do you have any questions regarding the eight categories?

Question: 
What is the difference between peak application of the path of preparation, peak application of the path of seeing and peak application of the path of meditation?

Answer: 

· If it is a peak application of the path of preparation, then it has to be the path of preparation.

· If it is a peak application of the path of seeing, then it has to be the path of seeing.

· If it is a peak application of the path of meditation, then it has to be the path of meditation.

Your question can then be reduced to what is the difference between these three paths. 

Question: 

Is there any difference between uninterrupted peak application and instantaneous application?

Answer:

We can say that uninterrupted peak application and instantaneous application are mutually inclusive but we need to check whether there is any fault in stating that. 

Question:

Does this mean the uninterrupted peak application exists from the heat level of the path of preparation?

Answer:

The boundary of the uninterrupted peak application is the end of the continuum of a sentient being.  The uninterrupted peak application is mutually inclusive with an exalted wisdom at the end of the continuum of a sentient being. 

Question:

The boundaries then for uninterrupted peak application and instantaneous application are the same but are they the same thing?

Answer:

Yes, if they are mutually inclusive. 
Question:

What is the duration of an instantaneous application? 
Answer: 

There is no specific time span for the instantaneous application. Instantaneous application is the uninterrupted path which is the final antidote to the knowledge obstructions. 
Question: 
Does that mean the end of the continuum of a sentient being can last a long time?
Answer:

The end of the continuum of a sentient being is not necessarily an uninterrupted path. Therefore, it follows then that it is quite difficult to posit the actual time span of an instantaneous application. 

When we look at the uninterrupted peak application, is that necessarily an uninterrupted path? Not necessarily. 
The end of the continuum of a sentient being is not necessarily an uninterrupted path because during the end of the continuum of this sentient being, there can exist the conventional mind generation (bodhicitta) and so forth.    

However, the end of the continuum of a sentient being is necessarily an uninterrupted peak application. 

Geshe-la: Do you understand what I am saying? I can say that two or three of you may know what I am talking about but the majority of you look like you don’t understand. If you are confused or don’t understand, ask. Did you read? Did you do your homework? Did you think about the topic? I don’t know. I can see interest from some of you but the majority…..I am not sure.

Question:

Is this “end” of the continuum of a sentient being the shortest moment of time or the shortest moment of an action because “end” suggests to me one moment of mind?

Answer: 
If we posit that time span to be “a 

moment of a complete action,” that is fine because that has various durations. 
When we say “the uninterrupted path at the end of the continuum of a sentient being lasts for a moment of a complete action,” that action refers to the removal of the obstructions to omniscience (or knowledge obstructions). The moment of the complete action refers to the time taken for this  uninterrupted path to overcome the obstructions to omniscience. That time span would vary. 
We are not saying that “the uninterrupted path at the end of the continuum of a sentient being” lasts for the shortest moment of a complete action. Rather, we are saying it lasts for “moment of a complete action.”
The uninterrupted path at the end of the continuum of a sentient being is essentially a meditative equipoise focussing on emptiness. One becomes a buddha within that meditative equipoise. 

For a sentient being at the uninterrupted path at the end of the continuum of a sentient being, only emptiness appears in the continuum of that sentient being and conventional phenomena do not appear. Only a buddha can perceive both emptiness and conventional phenomena simultaneously. 
On that uninterrupted path at the end of the continuum of a sentient being, there comes a moment of time within that meditative equipoise focussing on emptiness when the sentient being can directly perceive conventional phenomena. That is when that sentient being becomes a buddha and achieves the path of thorough release (path of no more learning).
Question: 
Is there an exalted knower of all aspects that is not necessarily a knower of paths?

Answer: 

Why not? The eye consciousness of a buddha superior is an exalted knower of all aspects but not necessarily a knower of paths. 
Geshe-la: I say that but you have to think whether there is any problem with my illustration. 
Do you accept that? The exalted knower of all aspects is the omniscient mind. Based on the definitions of an exalted knower of all aspects and the knower of paths, is the illustration I have given a knower of paths or not? Is the buddha superior an exalted knower of all aspects? Is the buddha superior a Mahayana arya exalted knower?

(Responses from students are inaudible). 

You should try to attempt answering these questions. On the basis of knowing the eight categories and their definitions, you have to analyse them. From my side I can give you the answer straightaway but if you do not think about it, even though I give you the answer, it will never stay in your mind. You will not understand it. 
When you analyse the question yourself, your understanding will become very firm and you will not forget it. When it comes to studying this text, critical analysis is important. The conclusion that you achieve through your own analysis will remain in your mind. When you do not analyse it yourself, then it will be difficult. I can give you the answer but when someone asks you a question, you may not be able to answer or explain it. This is the problem. 
For example, when someone asks, “If it is an exalted knower of all aspects, is it necessarily a knower of paths?” The answer should be “Yes.” But it is not sufficient just to say that. When I push you further, you become unsure of yourself. 
Geshe-la: Then that is not “Yes.”



Question:

The wisdom truth body and exalted knower of all aspects are mutually inclusive. What about the exalted knower of all aspects and the nature body?

Answer: 
The exalted knower of all aspects and nature (truth) body are mutually exclusive. 

Geshe-la: What is the relationship between the wisdom truth body and the nature (truth) body? Are they mutually exclusive? 

Student: Yes, they are mutually exclusive. 

Geshe-la: Since that is so, then there isn’t any common locus between this two, isn’t it? 
I did explain earlier about the four bodies, didn’t I? I talked about the two divisions of the nature body, which is defined as a final sphere possessing the two purities: 

1. The nature body that is a factor of purity in being free from natural stains.
2. The nature body that is a factor of purity in being free from adventitious stains.

I also talked about the wisdom truth body which is mutually inclusive with the exalted knower of all aspects. Having said that, is there something that is both 
a nature truth body and a wisdom truth body?
Student’s response: Yes, a truth body is both the nature truth body and the wisdom truth body.

Geshe-la: The nature truth body is divided into two. Is the truth body both of these divisions or not?  




3. 
4. 



Student: (Inaudible)
Geshe-la: That means there are four bodies?

The nature truth body that is a factor of purity in being free from natural stains and the wisdom truth body are mutually exclusive.  The nature body is a permanent phenomenon while the wisdom truth body is a functioning thing.

Why is the nature body a permanent phenomenon? What is the definition of permanence? 
Is the nature body that is a factor of purity in being free from natural stain necessarily permanent? 
If it is emptiness, is it necessarily permanent? 
Is the mind’s emptiness of true existence emptiness? 

It is a permanent phenomenon. But the mind undergoes change in each and every single moment. If that is the case, then the emptiness of the mind will change in each and every single moment. 
When the person of this life dies, the emptiness of this person of this life ceases to exist, doesn’t it? Does this mean emptiness can cease to exist?
Student: Selflessness can be divided into permanent and impermanent phenomena.
Geshe-la: If it is selfless, is it necessarily either one of these?  
Geshe-la: Is there something that is all the four bodies (i.e. divisions of the resultant truth body)?

Student: Yes. The illustration is the Buddha residing in Akanista sitting on the throne that is the emanation of himself.

Geshe-la: Are you saying that the throne is an emanation body? Is the Buddha’s throne a buddha? Is the Buddha’s hair a buddha?

Are these four bodies separate? This follows that there is something that is matter, consciousness and non-associated compositional factor. According to your illustration, the four bodies become only three because form and consciousness are mutually inclusive.

Question: 
According to this school, is the mind’s emptiness and the emptiness of the mind the same?

Answer: We are not looking at the difference between the emptiness of the mind and the mind that is empty. We are saying that the mind’s emptiness and emptiness of the mind are the same. Both objects in question are emptiness, not the mind. If you are comparing emptiness and the mind, then there is a difference.
Geshe-la: Is there a difference between the mind’s emptiness and the mind that is empty of true existence?

Do you have any further clarifications about the 8 categories or not? Has anyone found a phenomenon which is five out of the eight categories?
Student’s response: (inaudible)
Geshe-la: Is the uninterrupted path, which is at the end of the continuum of a sentient being, is that a knower of bases or not?

Student:  An illustration of a phenomenon that is five out of the eight out of the eight categories: The wisdom directly perceiving selflessness in the continuum of a sentient being at the end of the continuum of a sentient being.
Geshe-la: Anything that is just four out of the eight categories?

Student’s response: (inaudible)

Geshe-la: If it is a Buddha’s exalted knower, is it necessarily a knower of bases?

Student: To illustrate there is a phenomenon that is just three out of the eight categories: The bodhisattva’s cultivation of the aspects of the three exalted knowers on the path of preparation.
(Geshe-la points out wrong terminology of this illustration). 
Geshe-la: If you say it is the Mahayana path of preparation, then, yes, that can be the application in complete aspects, peak application and serial application. 
Student: The wisdom directly perceiving selflessness of person in the continuum of a superior on the Mahayana path of preparation, is that a knower of bases?

Geshe-la: Yes. 
The wisdom directly perceiving selflessness in the continuum of someone on the Mahayana path of preparation, is that a knower of bases? 
Geshe-la: What would you say if someone asks you that, what are you going to say?
Student: Yes.
Geshe-la: If I say, “No,”  what is your logic? How are you going to prove it? 
 

Student’s response: (inaudible)
Geshe-la: It is not a knower of bases because it is not an exalted wisdom conjoined with the wisdom directly realising selflessness. In the first place, the illustration doesn’t exist. 

(An exchange of “Yes” and “No” ensues between Geshe-la and a student).
Geshe-la: You can’t simply say “Yes.” You have to debate and give your reason.

Student: Yes, (the illustration exists). It follows that there are no arhat hearers after generating bodhicitta on the Mahayana path of accumulation. 
Geshe-la: Yes, I agree with that. In this system, there are three final goals. This arhat is not going to get enlightened. The arhat will not enter the bodhisattva path. 
Student: But in the Autonomy Middle Way School system, there are three final vehicles but one final goal.  
Geshe-la: Yes, but he is not going on that path, only this much….
Student: When he arises from his meditative equipoise upon attaining arhatship (foe destroyer)….

Geshe-la: That’s it. He is not entering the Mahayana path.  
Student: Can, ah?

Geshe-la: He is not going.
Geshe-la addresses the class: Don’t believe he is right or that what I am saying is the correct thing. I am just debating according to the level but don’t believe what I am saying is right. 
Student: That would mean there are three final vehicles and not one final vehicle. 

Geshe-la: There is one final vehicle, you can say that.

Student: If there is one final vehicle, that means the hearer arhat and the solitary realiser arhat upon arising from meditative equipoise will necessarily enter the Mahayana path. 

Geshe-la: No. Not necessarily. There is one final vehicle but it doesn’t necessarily mean everyone will go there. E.g. there is also someone who is stuck in the hell realms. 
Geshe-la: Don’t believe this. I am just making up this logic for the debate. 
Ven. Gyurme: In debate, when Geshe-la throws wrong reasoning at you and you think that it is right, that means your understanding is incomplete. That is the point of what Geshe-la is trying to do here. 
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