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LAMA TSONGKHAPA’S FINAL EXPOSITION OF WISDOM

Questions for discussion on Sunday, 25th April 2010

1. On Page 39 of the root text, there is quotation from Aryadeva’s Four Hundred:

Since desire and so forth

Do not exist without conceptuality,

Who with intelligence would hold

That there are real objects and are [also] conceptual?

Explain the meaning of this verse.

2. There are objects that do not have names. Are such objects established by names or not?

3. Explain how the five afflicted views are established with the view of the transitory collection as their basis.

4. (a) Explain how desire operates “non-separately from bewilderment” (Page 51 of the root text)

(b) Is desire an apprehension of true existence? 

*******************

The specific definitions of the ten afflictions are as follows:

1) Attachment means noticing a pleasant or attractive exter​nal or internal object and desiring it. When attachment clings to its object and grows stronger, it is hard to tear yourself away from the object, just as it is difficult to remove oil which has soaked into a cloth.

2) Hostility means observing origins of suffering—such as liv​ing beings, pain, weapons, or thorns—and giving rise to a harsh, tormented mind that contemplates harming these objects. 

3) Pride means observing—either internally or externally—qualities that are high, low, good, or bad, and, based on the reifying view of the perishing aggregates, allowing your mind to become inflated; you assume an aspect of superiority.

4) Ignorance means possessing the affliction of misunder​standing on account of a mind that is unclear about the nature of the four truths, karma and its effects, and the three jewels.

5) Doubt means considering those three—the four truths, karma and its effects, and the three jewels—and being uncer​tain whether they exist or are real.

6) The reifying view of the perishing aggregates (or view of the transitory collection) is an afflictive
 intelligence that observes the appropriated aggregates and re​gards them as "I" or "mine," that is, as the self or that which belongs to the self. Here, since "perishing" means imperma​nent and "aggregates" is plural, the terms indicate that what are apprehended are simply impermanent and multiple phenomena; there is no permanent and unitary person. This is why it is called "the view of the perishing aggregates."

7) An extremist view is an afflictive intelligence that observes the self as apprehended by the view of the perishing aggre​gates and regards that self either as permanent and eternal, or as subject to annihilation in such a way that there will be no rebirth from this life into a future life.

8) A belief in the supremacy of wrong views is an afflictive in​telligence that observes one of the three views—the view of the perishing aggregates, an extremist view, and a wrong view—along with a view-holder's aggregates on the basis of which such a view occurs, and regards such a view as supreme.

9) A belief in the supremacy of ethics and religious discipline is an afflictive intelligence which observes an ethical discipline that renounces faulty ethical discipline, or a religious discipline
which requires certain forms of dress, manner, speech, and physical behavior, as well as the mental and physical aggregates on the basis of which these forms of ethics  and asceticism occur, and regards them as cleansing you of sin, freeing you from afflictions, and removing you from cyclic existence.
10) Wrong view is an afflictive intelligence that denies the existence of things such as past and future lives or karma and its effects, or that believes that the cause of living beings is a divine creator or a primal essence, etc. (Pages 299 – 300 from The Great Treatise on the Stages of the Path to Enlightenment by Tsong-kha-pa, Volume One) 

More information on the afflicted views can be found in the transcript for Lesson 14. 

